




WHEN STUDENTS FOLLOW JESUS:   
TOWARD THE CHRISTIAN LIFE 
by 
Ty Benbow 
A significant disconnect exists between the stated beliefs of collegiate-age 
Christians and the presence of orthodoxy and orthopraxy. In essence, students are 
Christian in name only. Some institutions of higher learning dedicate themselves 
exclusively to teaching sound doctrine (orthodoxy) but fail to introduce the student to the 
essential practice of a Christian life. Other institutions immerse students in the proper 
activity of a Christian (orthopraxy) but fail to teach students theology in line with the 
Bible.  
The following research investigated the effectiveness of a freshman-level course 
dedicated to both teaching about and immersing students in the Christian life with the 
hope that such an introduction would lead to increased rates of identification and 
articulation of a Christian worldview.  
Research was conducted by measuring one hundred Warner University freshmen 
during the Fall semester of the 2019-2020 Academic year. The result of the research 
revealed statistically significant increases in students’ awareness of orthodoxy and 
orthopraxy as well as an increase in identification and articulation of Christian worldview 
from the beginning of the semester to the end of the semester. 
A compelling argument now exists for the need of Christian institutions to form 




for the purpose of generating Christian worldview. Where sound doctrine is combined 
with an immersive practice of the Christian faith, student understanding and acceptance 
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NATURE OF THE PROJECT 
Overview of the Chapter 
Fostering a sound Christian worldview in the lives of students is a responsibility 
of first importance for a Christian Liberal Arts University. By introducing students to 
basic Christian orthodoxy and orthopraxy, the researcher believes a Christian worldview 
will develop at statistically significant rates. 
The implementation and assessment of a new course focused on Basic Christian 
orthodoxy and orthopraxy will be analyzed at Warner University. The goal is to see 
substantial improvement rates in students’ ability to identify basic elements of Christian 
worldview with the hope students ultimately adopt such a worldview. 
This chapter will provide the framework for the implementation of such a study. 
The qualitative and quantitative study from the beginning to the end of the semester will 
identify a student’s initial worldview as well as their ability to identify a Christian 
worldview and will later measure any changes that occur to a student’s worldview, 
culminating with an analysis of how this specific course contributed to any worldview 
shift. My personal belief, as well as the belief of the Warner University Church Ministry 
and Biblical Studies Department, is that a course dedicated to Basic Christian orthodoxy 
and orthopraxy will perform well in cultivating change in a student’s ability to identify 
and articulate a Christian worldview. 
Personal Introduction  
In autumn of 2015, I began a new career as a faculty member in the Church 
Ministry and Biblical Studies Department at Warner University in Lake Wales, Florida. 
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Having previously served as a Students Pastor at a large church in Wichita, Kansas, the 
transition to higher education was one marked by a different set of outcomes as well as a 
significant change in the engagement level of the students involved.  
What I began to discover very quickly is that university has much greater inherent 
accountability than the churches I had previously experienced. The school had vested 
interest in being able to quantify the progress or lack thereof tied to its academic and 
spiritual effort. I feel this culture naturally enhanced my own teaching contributions in 
the two courses I immediately began to teach—BST 1010 The Life of Christ and BST 
2010 Understanding the Old Testament. Especially as it pertained to my efforts tied to 
Understanding the Old Testament, I felt an immediate connection between the content 
and the students. I enjoyed affirmation regarding the purpose of the course as the course 
assessments began to pour in. Students were learning how to engage with scholarly texts 
and to discover the context behind the narrative of the Old Testament. This, in turn, was 
generating greater biblical literacy and a healthier hermeneutic in a majority of the 
students taking such a class.  
I was also discovering that my deepest-seated reservations about exiting the 
pastorate to begin teaching at the university-level evaporated quickly. Perhaps my 
greatest fear was losing the strong connection I had previously enjoyed with the students 
in both my Jr/Sr High youth groups as well as my college/young adult group. I found that 
teaching in a ministry department at a Christian liberal arts college actually afforded me 
more time with the students who in turn were more engaged with the time we had 
together. I quickly realized that I felt more like a Students Pastor while serving as an 
Instructor than I ever did when only carrying the former title.  
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However, one of my fears from the pastorate that I suspected would be stymied in 
the realm of higher education remained. In the local church context, low biblical literacy 
and inconsistent Christian worldview are notably rampant. My assumptions were that 
such a problem was addressed effectively in the Christian University context. My 
experiences in BST 1010 Life of Christ have proven this not to be the case. The 
foundational goal of this entry-level course is for the student to establish one’s own 
worldview as well as to be able to identify elements of a Christian worldview. Where 
immediate and notable success was had in the outcomes of BST 2010 Understanding the 
Old Testament, the progress in Life of Christ was more stunted. To be fair, the data did 
still show the needle moving in favor of understanding worldview, specifically in the 
foundation elements of a Christian Worldview. However, this progress has not been as 
robust as the institution or myself would desire it to be. Students still reveal low biblical 
literacy, struggle to identify a Christian worldview, and lack understanding of basic 
Christian doctrine. 
This occurrence has led to the determination within the department to replace the 
current course with a new offering. The department believes that if our faculty 
competently instructs the students in both Old Testament and New Testament courses, 
each student will enjoy a thorough introduction to the life and significance of Jesus. As 
such, given the underlying goals of our BST 1010 course, the department elected to form 
a course centered on Basic Christian Doctrine rather than a biographical journey through 
the life and ministry of Jesus. The newly proposed course on orthodoxy and orthopraxy 
would inherit the same course objectives and would measure for the same outcomes. The 
Warner University Church Ministry and Biblical Studies Department believes that 
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doctrine is a neglected topic within the higher education context of the Church of God 
(Anderson, IN). In addition, the faculty believe that by effectively teaching the basic 
elements of Christian doctrine, we will have better success in cultivating a cohesive 
worldview in our students, and, that said, students will be far more able to identify the 
elements of a Christian worldview. This new course was officially implemented into 
Warner University’s General Education Curriculum in the Spring of 2018, and the course 
began to be taught in the fall semester of 2018. All incoming freshmen at Warner 
University will take this course, thus offering an extensive pool of subjects. 
Statement of the Problem  
An alarmingly low understanding and implementation of Christian worldview 
exists among collegiate Christians. My personal belief, as well as the belief of the Warner 
University Church Ministry and Biblical Studies Department, is that minimal 
comprehension of Christian worldview can be directly tied to the equal lack of a basic 
Christian doctrine among students at the university and even among students who 
identify as Christian. Students are not being intentionally taught to see the events of the 
world today through a biblical lens, because they do not know the foundational principles 
that come out of Scripture.  
The result is frustration on all sides. Students sense a disconnect between their 
stated beliefs and how they perceive and react to the world around them. The department 
faculty continues to seek better comprehension but is failing to see the fruit of their 
efforts. Until students are more intentionally and adequately presented the basic elements 
of Christian orthodoxy and orthopraxy, the Warner University Church Ministry and 
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Biblical Studies department does not believe they will be as likely to see the desired 
progress tied to the implementation and identification of a Christian worldview. 
Purpose of the Project 
The purpose of the research was to create and measure the effectiveness of a new 
course on Basic Christian orthodoxy and orthopraxy at developing a Christian worldview 
among incoming students at Warner University. 
Research Questions 
Each research question in this study focused on the development of a student’s 
Christian worldview as a result of participating in BST 1010 Christian Life: Faith & 
Practice at Warner University. 
Research Question #1 
At the onset of the course, what was the student’s worldview, and what is the 
extent of their knowledge of a Christian worldview? The results of question are 
determined via written pre-course questionnaire, Worldview Identification and 
Articulation Assessment (WIAA), and a pre-course survey, Doctrine and Worldview 
Interface (DWI). Additionally, a written journal submission in conjunction with James N. 
Anderson’s interactive book What’s Your Worldview? (WDJ) is used in finding these 
results. 
Research Question #2 
What changes in the student’s knowledge of Christian worldview occurred 
between the beginning and end of the course? The results of this question are determined 
via written post-course questionnaire (WIAA), and a post-course survey, Doctrine and 
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Worldview Interface (DWI). Additionally, the Worldview Development Journal is 
retaken at the end of the term (WDJ) for use in determining the results of this question. 
Research Question #3 
What was the impact of this new course on developing a Christian worldview? 
The results of this question are determined via a written post-course questionnaire 
(WIAA) and via a post-course survey, Doctrine and Worldview Interface (DWI). 
Additionally, a written journal reflection of student participation with James N. 
Anderson’s interactive book What’s Your Worldview? Worldview Development Journal 
(WDJ) is used. Students will communicate the changes that took place in their perceived 
worldview as a result of taking BST 1010 Christian Life: Faith & Practice in an identical 
journal submission at the end of the semester.  
Rationale for the Project  
 Dallas Baptist’s David Naugle elegantly assesses the significance of worldview in the 
following reflection:  
I submit that the most important issue in any person’s life is not his or her 
education, career, finances, family, or friendships. Rather, the most 
important issue in any person’s life is that person’s worldview because that 
person’s worldview guides and directs everything else, including one’s 
education, career, finance, family, and friendships. Worldview is the basic 
cause, all else is effect or result. (Naugle) 
  James Sire defines worldview as, “a set of presuppositions or assumptions held 
consciously or unconsciously, consistently or inconsistently, about the basic make up of 
reality” (17). Thus, worldview ultimately determines how a person perceives a certain 
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situation or issue surrounding him or her. In turn, this perception has immediate impact 
on how a person communicates about such situations and issues. Ultimately, this 
perception will lead to how a person behaves. As a result, worldview can be directly 
linked to how one thinks, discusses, and acts concerning a myriad of events and 
circumstances in the world today. Perception leads to how one will communicate and 
behave. In light of such a reality, one begins to understand why institutions of higher 
learning have a keen interest in assisting students with identifying, developing, and 
articulating their worldview. 
  More than ever before in American history, the need for a strong, founded 
Christian worldview is apparent in our culture. Discord and confusion are rampant, and 
the church has largely lost its ability to influence culture. This phenomenon certainly has 
much to do with the decrease of doctrinal certainty and the evaporation of an employed 
Christian worldview in the church, the Christian university, and beyond. Research from 
the Barna group found that 73 percent of Americans identify as Christian and yet only 38 
percent would identify as Evangelical or born again (Survey Explores Who Qualifies). 
Another Barna study reveals that less than half of self-identifying American Evangelicals 
believe they have a responsibility to evangelize others, yet over half believe that the 
result of good works is what will get them into heaven (Almost Half of Practicing 
Christian).  
 In fact, when the Barna group conducted a nationwide survey, they found that 
only 8 percent of those surveyed held consistent positions on the following nine-point 
assessment: (1) they had made a personal commitment to Jesus Christ that is still 
important today, (2) they believe that when they die, they will go to Heaven because they 
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had confessed their sins and accepted Jesus Christ as their Savior, (3) that their faith is 
very important to them today, (4) they believe they have a personal responsibility to share 
their Christian beliefs with non-Christians, (5) they believe Satan exists, (6) they believe 
that salvation is possible only through grace alone, not works, (7) they believe Jesus 
Christ lived a sinless life on the earth, (8) asserting that the Bible is accurate in all that it 
teaches, (9) describing God as the all-knowing, all-powerful, personal deity, who created 
the universe and still rules it today (Barna Survey Explores Who Qualifies as Evangelical, 
2007).  
  A lack of church attendance likely plays a role in such a lack of doctrinal 
continuity. Pew Research has concluded that 30 percent of self-identifying American 
Christians attend church seldomly or never (Lipka). Only 43 percent of Evangelical 
Protestants and 20 percent of Mainline Protestants report a high rate of church attendance 
(Pew 2015). Higher education also appears to play a role in this issue. Individuals without 
college education are more likely to possess inconsistent doctrinal claims (Barna’s 
Annual Tracking Study, 2007). 
  A lack of sound doctrine and consist behavior leads to an ineffective Christian 
worldview or, perhaps better stated, a worldview that is Christian in name only. For too 
long, Warner University, other Christian institutions, and a myriad of church 
congregations have assumed that individuals are inherently familiar with and subscribe to 
basic Christian beliefs. The Biblical Studies and Church Ministry Department no longer 
makes such an assumption. Rather, the department assumes the opposite. Students, by 
and large, do not possess a basic understanding of Christian doctrine. As such, they also 
do not see the world through an authentic Christian Worldview. By laying claim and 
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deliberately educating students once again on the fundamental beliefs of the Christian 
faith, the Warner University Biblical Studies and Church Ministry Department suspects 
to observe an increased proficiency in identifying and embracing a Christian Worldview.  
  Basic Christian foundations such as the infallibility of Scripture, the Trinitarian 
nature of God, the doctrine of sin, Christology, the doctrine of salvation, the doctrine of 
the church, and sanctification are included in but certainly do not limit the scope of such 
a course’s focus. This focus will in turn heighten the quality of subsequent courses on the 
Old and New Testament as well as enhance the hermeneutic of the student.  
  Thus, the laying of basic Christian foundations can is a valid undertaking for a 
Ministry Department at a Christian University in order to begin the process of cultivating 
a sound Christian worldview in the hearts and minds of University students. The healing 
power of the Gospel of Christ can thus begin to spread itself out across the American 
landscape and abroad. A class focusing primarily on the formation of basic Christian 
doctrine will inform students on how to see the world as Jesus sees it. The teaching of 
this viewpoint will in turn cultivate a Christian worldview into more students than 
previously accomplished. Such a class has the potential to influence perception, thought, 
and behavior for the Gospel has never promised anything less than transformation. 
  In addition, such a class could motivate long-term decisions made by the students 
concerning vocation, inter-personal relationships, lifestyle choices, and leadership 
opportunities in one’s community and church. Remember Naugle’s initial assessment, 
“Worldview is the basic cause, all else is effect or result” (2002). Consider G.K. 
Chesterton’s reflection at the turn of the twentieth century: “There are some people, 
nevertheless – and I am one of them – who think that the most practical and important 
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thing about a man is still his view of the universe… We think the question is not whether 
the theory of the cosmos affects matters, but whether in the long run, anything else 
affects them” (1905). One’s view of the world, how he or she determines reality, is too 
important of an issue for this department to leave unaddressed moving forward. If 
Christian faculty believe that all of human reality revolves around the person and activity 
of Jesus Christ, an intentional curriculum that broadcasts such a reality onto the students 
in our care must be formed. In turn, such a determination could very well set the course 
of a student’s future. 
  A Christian liberal arts University cannot carry such a label if it only succeeds in 
educating a student to the same standards as a non-Christian liberal arts institution. What 
marks a Christian University successful in its mission is the capacity to see students 
capable of identifying and living from a Christian worldview. 
Definition of Key Terms 
Worldview- An individual’s progressively acquired, foundational determination 
about the world by which he/she perceives and responds to events occurring in and 
around one’s life. 
Orthodoxy- Correct belief or doctrine.  
Orthopraxy- Correct practice.  
Delimitations  
Participants 
Participants in this research were limited to students at Warner University 
enrolled in BST 1010 Christian Life: Faith & Practice. This population of subjects 
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primarily consisted of incoming freshmen, ages eighteen to nineteen. There was, 
however, a small percentage of transfer students who will be slightly older.  
Students were both male and female in gender. Students came from a myriad of 
nationalities, thus representing several people groups and cultures. Various religious 
backgrounds were represented both within Christianity as well as outside of it.  
In order to assess the desired progress of this new course, students will complete 
journal submissions at the beginning and end of the semester. This journal will track the 
development of a student’s worldview from the beginning of the course to its end. 
Additionally, students will articulate how a course designed to educate a student on Basic 
Christian Doctrine and incorporate this doctrine into actual human behavior influenced 
the development of their worldview.  
Review of Relevant Literature  
      The two most notable and exhaustive doctrinal works from the twentieth and 
twenty-first century are authored by Alister E. McGrath and Wayne A. Grudem. Both are 
considered authoritative and are often cited by authors and theologians alike. In each 
instance, the same central themes are addressed.  
  Though each scholar departs from the other in various areas of emphasis (for 
instance, McGrath spends less space covering a far vaster swath of topics; whereas, 
Grudem spends considerably more space covering a far less extensive topical array), the 
two are united on the preeminence of the doctrines of Scripture, God, Sin, Christ, and the 
Church. As such, a sound doctrinal legacy extends into the twenty-first century. Finally, 
Hans Schwartz offers a unique perspective of doctrine from a Creedal vantage point. 
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  Recently within the Wesleyan tradition, two theologians released some highly 
influential works . First, Don Thorsen provides a prime example of an effective 
introduction into Christian Theology. Such a work is largely beneficial due to its 
emphasis on the individual being introduced to intentional Christian theological study for 
the first time. Roger E. Olson released a work which carries with it a great deal of merit 
due to its emphasis on the Scripture itself, thus informing the student of sound Christian 
doctrine.   
  Within the realm of Christian worldview, James Sire’s work as well as William 
Lane Craig and J.P. Moreland’s work is a foundational on the subject.  Recently, David 
Naugle’s and James N. Anderson’s works are formative resources. 
  However, renowned works outside the realm of classic theological study have a 
notable place in such a topical space. Works by C.S. Lewis, John Bunyan, and Watchman 
Nee are of considerable significance. While each literary work emphasizes different 
topics, their doctrinal legacy in the Christian world is substantial. Each of these works 
achieve the purpose of representing foundational Christian belief as well as modeling an 
authentic Christian Worldview to its readership.  
  Finally, the reformed community—though they possess complicated stances in 
the areas of election and the ordination of women, beliefs which largely stand in 
opposition to those in the holiness movement—has produced a number of authoritative 
voices in the field of doctrinal study in an ecclesial context over the past quarter century. 
Pastors John Piper and Mark Driscoll have both produced highly respected doctrinal 
works. In each case, proper Christian doctrine is presented in a digestible and practical 
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fashion that is void of the major doctrinal differences between the reformed and holiness 
traditions. 
  Lastly, Je’ffry C. Davis and Philip G. Ryken investigate the issues of doctrine, 
worldview, and culture as it pertains specifically to higher education in their significant 
work. This book in particular will help form for the reader an understanding of the 
importance of this research.  
Research Methodology  
  This newly proposed course exists as part of the General Education Requirements 
of Warner University. As such, a student-learning outcome (SLO) is already in place for 
the purpose of assessment. This SLO is in cooperation with accreditation through 
Southern Association of Colleges and Schools (SACCS).  
  SLO #5 for Warner University aspires for the students to: Recognize God, and 
prepare themselves spiritually, intellectually, emotionally, and physically through service 
and cooperation in college life. In order to assess the course’s ability to achieve such a 
goal, a pre-test and post-test are issued respectively at the beginning and end of the 
course. Students are asked the following three questions in both instances: 
1. What is your worldview? 
2. What are the key features of the Christian worldview? 
3. How should following a Christian worldview affect a person’s life? 
Student responses are assessed using the following scoring guide: 
2 Displaying Proficiency: The student clearly describes his or her personal 
conception of the world and how he or she relates to it.  Furthermore, the student 
uses esoteric terms to describe the features of Christian worldview, displaying 
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knowledge of specific perspectives.  The student displays a clear understanding of 
how a Christian worldview influences one’s life. 
 
1 Approaching Proficiency: The student is able to vaguely describe his or her 
personal worldview.  The student uses elementary terms to describe the key 
features of a Christian worldview but does not show a deep understanding of any 
one perspective.  The student shows a novice understanding of the ethical 
connection of having a Christian worldview and how that affects one’s life. 
 
0 Not Showing Proficiency: The student does not articulate his or her worldview 
and is unable to identify key features of a Christian worldview. 
 
  The instructor for the course measures a student’s proficiency immediately 
following both the pre and post-test. The data is measured in order to determine if 
students progressed, remained static, or regressed during the course of the semester.  
The goal of the department is a 75 percent growth rate in proficiency is achieved class-
wide between the beginning and end of the course. The data is processed via Excel pivot 
table. 
Type of Research 
Intervention. The goal of this research is to witness the impact of a new 
departmental strategy on effectively teaching Christian Worldview to students in a 
Christian Liberal Arts University. 
A brief qualitative questionnaire (WIAA) as well as a long-form qualitative 
journal (WDJ) will assist us—via a student’s own words—in determining the 
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effectiveness of this new course in helping a student identify and develop a Christian 
worldview. A quantitative survey (DWI) will allow us to determine the relationship 
between an increase in doctrinal understanding and worldview development.  
      The Worldview Identification and Articulation Assessment (WIAA), a qualitative 
measure, was the shortest of the three instruments used in the study. The WIAA was a 
hand-written instrument and asked the students three questions. The WIAA was designed 
to prompt students in short, sentence-formed answers. These three questions 
corresponded to a student identifying their personal worldview, identifying key features 
of the Christian worldview, and describing how a Christian worldview impacts a 
Christian’s life. Student responses were assessed on a 0-2 scale. Students showing no 
proficiency (NP) in their response received a 0 score. Students approaching proficiency 
(AP) in their response received a 1 score. Students displaying proficiency (DP) received a 
2 score. Student responses were assessed by the professor of the course (Mr. Ty 
Benbow). Assessments were measured off of a rubric developed by the Warner 
University Ministry Department in conjunction with the General Education Department 
at Warner University. The WIAA was administered on the first day of classes during the 
Fall semester and was administered again on the final day of classes prior to final exams 
at the end of the Fall semester. The anticipation was that students would show 
statistically significant improvement in their answers to all three questions included in the 
WIAA from the beginning of the semester to the end of the semester. 
      The Worldview Development Journal (WDJ), a qualitative measure, was designed 
in conjunction with students reading James N. Anderson’s interactive book. Students 
would track their progress through the reading of the book until a personal worldview 
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emerged from their answers. One of twenty different worldviews were possible, based on 
the answers students gave to various yes or no questions in the interactive book. Students 
submitted the WDJ as a response to their reading of the book. Students were provided 
with a WDJ template by which to respond to and interact with the reading. These 
responses allowed students to put into their own words how they responded to the 
worldview the book identified for them based on the answers they provided.       
      The pre-semester WDJ was submitted between class orientation and the first lecture 
of the semester. The post-semester WDJ was submitted after the final lecture of the 
semester and prior to administering the final exam. The anticipation was that students 
who were given a Christian worldview at the onset of the semester would retain this 
worldview. Also anticipated was that a statistically significant number of students would 
shift from various worldviews to the Christian worldview from the beginning of the 
semester to the end of the semester. 
      The Doctrinal Worldview Interface (DWI), a quantitative measure, offered 
students the opportunity to interact with eighteen various statements with responses 
placed on the Likert scale. To each of the eighteen statements provided, students could 
choose strongly agree, agree, disagree, strongly disagree; or students could choose to 
skip the statement without providing an answer. The DWI was conducted online via 
Google Forms. Students were asked to provide an anonymous four-digit ID in order to 
maintain anonymity. Students then completed the DWI in the Warner University 
computer lab during class orientation on the first day of class. The DWI was administered 
again in the same computer lab on the final day of classes. A statistically significant 
improvement in student responses to both doctrinal and worldview statements from the 
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beginning to the end of the semester was anticipated. In short, the measures will allow us 
to detect whether or not a course dedicated to the introduction of basic Christian doctrine 
(orthodoxy) and behavior (orthopraxy) is effective in shaping a student’s worldview.  
Participants 
Research participation was limited to Warner University students taking BST 
1010 Christian Life: Faith & Practice. A majority of students were incoming freshmen, 
though a small percentage were students who had transferred in from a previous 
institution.  
Instrumentation 
 The qualitative questionnaire (WIAA) was administered at the beginning and end 
of the semester. It consisted of three questions in which the student (1) identified their 
worldview, (2) articulated the key features of a Christian Worldview, (3) identified how 
the implementation of a Christian Worldview impacts a person’s life. This assessment 
was then rated on a scale of 0-2. A score of 0 indicated that a student displayed no 
proficiency on the topic. A score of 1 indicated that a student was approaching 
proficiency. A score of 2 indicated that a student displayed proficiency. The Worldview 
Identification and Articulation Assessment can be accessed in Appendix A. 
 The qualitative journal (WDJ) was administered at the beginning and end of the 
semester. The journal submission at the beginning of the semester allowed students to 
identify with a worldview definition they developed through an interactive reading of 
James N. Anderson’s book, What’s Your Worldview? The student was then given an 
opportunity to reflect on and offer a rationale for why they identify with said worldview. 
The journal submission at the end of the semester allowed students to determine whether 
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or not their worldview identification changed from the beginning of the semester to the 
end through an interactive reading of James N. Anderson’s book. Students were then 
given an opportunity to articulate in their own words what led to any changes in their 
worldview between August and December, the beginning and end of the semester. The 
Worldview Development Journal (WDJ) can be accessed in Appendix A. 
 The quantitative survey (DWI) was administered at the beginning and end of the 
semester. The DWI was measured on the Likert scale and began by asking students 
whether or not they possessed a Christian worldview. The survey then proceeded to offer 
students a series of sixteen statements designed to assess their doctrinal position. These 
statements revolved around one’s opinion of the Holy Bible, salvation, the person of 
Jesus Christ, resurrection, holiness, and human nature. Additionally, statements 
pertaining to a student’s opinion of the importance of behaviors such as prayer, 
fellowship, and serving the poor were included. Upon completing the semester, students 
were then asked to take the same survey. The results of the survey administered at the 
beginning of the semester were then compared to the results of the survey administered at 
the conclusion of the semester. The Doctrinal Worldview Interface (DWI) can be 
accessed in Appendix A. 
Data Collection 
  The initial WIAA, WAA, and DWI were administered at the immediate onset of 
the course prior to any educational engagement by the instructor. The qualitative data 
from the WIAA was collected and reported immediately to the Chair of the General 
Education Department for analysis concerning the institution’s accreditation report to 
SACS. The qualitative data from the WAA was collected by myself and remained in my 
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exclusive care. The quantitative data from the DWI was also collected solely by me and 
remained in my sole care throughout the research process.  
  The second and final WIAA, WAA, and DWI were administered at the end of the 
course prior to the final exam. The qualitative data from the WIAA was collected and 
reported immediately to the Chair of the General Education Department for analysis 
concerning the institution’s accreditation report to SACS. The qualitative data from the 
WAA was collected by myself and remained in my exclusive care. The quantitative data 
from the DWI was also collected solely by me and remained in my sole care throughout 
the research process. 
Data Analysis 
For analysis of the qualitative questionnaire (WIAA), a paired T-test test was run 
between the pre-test data from the beginning of the semester and the post-test data from 
the end of the semester. The aim of the analysis was to detect statistically significant 
change in the data as a result of the course. Significant changes in a students’ ability to 
identify and articulate Christian worldview was the expectation. A p-value 0.05 or better 
would indicate statistical significance between the results of the pretest and posttest. 
For analysis of the quantitative survey (DWI), a paired T-test was run, in order to 
determine whether statistical significance exists between observed changes in data scores 
from the pretest to the posttest across each doctrinal statement. A p-value 0.05 or better 
would indicate statistical significance between the results of the pre-test and post-test.  
For analysis of the WDJ, a word-bank of terms found in Anderson’s book 
provided simple analysis of student development in the area of worldview. Comparing 
the self-identifying terms between the first and last journal submission was simplistic and 
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allowed a student to speak for themselves. This process was especially helpful in 
instances where students were asked to identify the primary reasoning for why their 
worldview changed. Students either made mention of the merits of the course, or they did 
not. What the students did and did not mention allowed for helpful analysis of the 
qualitative and quantitative measures found in the WIAA and DWI. Finally, paired T-
tests were run on the results of the WDJ pre- and post-test results in order to account for 
statistical significance. A p-value 0.05 or better would indicate statistical significance 
between the results of the pretest and posttest. 
 Analysis of the data tied to the WIAA for the purpose of this research occurred in 
conjunction with data analysis implemented for the purpose of Warner University’s 
formal accreditation under SACS. The motivation for data analysis was mutually 
inclusive between this research and the purposes of the new entry-level course. Thus, the 
research benefited from the established culture of accountability and improvement 
expected in the field of Christian higher education.  
Generalizability 
  The success of such a course could lead to a significant shift in strategy across the 
entire church of God movement, both in higher education as well as in the church setting. 
Higher emphasis on cultivating one’s doctrine from a biblical foundation could lead to 
substantially healthier churches, more equipped Christians, and ultimately more holistic 
communities. Such transformation is suggested, because how one sees the world around 
them will largely dictate how one ultimately builds a lifestyle. When a strong, sound 
Christian worldview is founded in the individual, they are believed to be capable of 
influencing schools, businesses, churches, and communities. 
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  The hope of this research is that the data will reveal the desired progress in these 
areas so that in turn this course can be implemented in various institutions and churches 
across the Church of God (Anderson, IN) movement as well as in various institutions 
within the Holiness Tradition and beyond.  
Project Overview 
      The purpose of the research was to create and measure the effectiveness of a new 
course on Basic Christian orthodoxy and orthopraxy in developing a Christian worldview 
among incoming students at Warner University. In so doing, the hope of Church Ministry 
and Biblical Studies Department is that such a course proves effective in educating 
students to identify and personally form a Christian worldview. The next chapter of the 
research offers an exhaustive review of doctrinal literature from Christian Theological 
circles for the purpose of maximizing the effectiveness of this future course’s 
transmission of basic Christian orthodoxy and orthopraxy. The third chapter of this 
research will document how this newly formed class will go about assessing and 
measuring whether or not it succeeded in helping students identify and form a Christian 
worldview. The fourth chapter of the research will focus on analyzing the data gathered 
from course assessments. The final chapter will report the overall findings of the course, 




CHAPTER 2  
LITERATURE REVIEW FOR THE PROJECT 
Overview of the Chapter 
In the pages to follow, the reader will be introduced to how the preeminence of 
doctrine was evident on the national level in Ancient Israel, on the ecclesial level of the 
first-century church, and how the teaching of doctrine has been historically tethered to the 
office of the Pastor. As such, a basic understanding of doctrine for the Christian life will 
be expressed as normative and foundational. In cases where doctrine is ignored, or even 
forfeited, the testimony of the church becomes perilous, as will also be demonstrated.  
This literature review will direct attention toward the tension that exists between 
postmodern ideology and Christian doctrine. This tension, one will argue, had led to the 
abdication of doctrine within the Church and the Academy as ground zero for the 
recession of doctrinal teaching. The fall of doctrinal emphasis coincides with the rise of 
Worldview sensitivity. This review will conclude with a proposed marriage of doctrinal 
study and Christian immersion for the sake of worldview identification and articulation. 
In a post-modern culture, the need for Christianity to stand out and stand up is 
critical. Currently, worldview studies are increasing in interest and scope on Christian 
campuses. Whether or not such emphasis on worldview leads to positive transformation 
in the lives of students depends on the biblical and doctrinal foundation that is or is not 
laid.  
A resurgence of biblically founded teaching in the area of Christian doctrine at 
higher education institutions could impact the development of a cogent Christian 
worldview in students as a natural consequence to such an emphasis. However, in order 
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to see optimal articulation and identification of Christian worldview, students must 
properly learn and be immersed in the Christian life.    
Biblical Foundations 
 The purpose of the research was to create and measure the effectiveness of a new 
course on Basic Christian orthodoxy and orthopraxy in developing a Christian worldview 
among students at Warner University. In 1787, Johann Gabler drew a sharp distinction 
between the work of biblical theology and dogmatics. While much of Gabler’s work can 
be viewed as beneficial, especially in light of the dogmatic history of the Catholic 
Church, his work also inadvertently played a role in the growth of textual criticism. As a 
result, Biblical theology was largely pushed to the margins of Christian thought. 
However, this specific study asserts that a Christian Worldview is ultimately impossible 
to develop apart from the Scripture, and the subsequent belief in the adequacy of the 
Bible to develop one’s worldview. Warner University’s statement of faith expressed the 
following sentiments:  
We believe the Bible to be verbally inspired in every word, 
inerrant in the original documents, infallible, God-breathed, and 
sufficient. We believe the Bible is the only rule of faith and 
practice for all believers. We believe in the literal grammatical 
historical interpretation of this Bible, and we believe the final 
guide to interpretation of the Bible is the Bible itself (Warner 
University Statement of Faith). 
A connection between this statement and the meditations of John Wesley stands out: “We 
believe the written word of God to be the only sufficient rule both of Christian faith and 
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practice” (Works of John Wesley, 340). As such, this research cannot proceed without a 
vast exploration of the biblical text as this study is inherently concerned with the origins 
and development of Christian orthodoxy and orthopraxy.  
Doctrinal Foundations—Observed on the National Scale 
 Doctrinal emphasis can be traced entirely back to original creation. God’s spoken 
Word brought forth creation (Gen. 1), and God’s Word informed Adam of his purpose as 
well as his prohibition (Gen. 2). The significance of this prohibition is highlighted by the 
consequences of failing to take the Word of God seriously (Gen. 3).  
 Emphasis on doctrine only intensifies as the Old Testament narrative progresses. 
At the end of the Pentateuch, the significance of doctrine crescendos at Deuteronomy 6. 
The nation of Israel—God’s covenant community inseparably linked to Abraham (Gen. 
12, 15, 17), Noah (Gen. 9-10), and Adam (Gen. 5)—is on the verge of reaching its 
geographic fulfilment by obtaining the land of Canaan as a gift from God. On the plains 
of Moab, Moses delivers in succession three pivotal sermons to this second generation of 
Israelites freed from four centuries of Egyptian bondage. The first generation of liberated 
Israel, having perished for failing to take seriously the covenant promise of Yahweh, 
stood parallel to the first humans as an example of the consequences of failing to harken 
to the assurances of God’s Word. Though consensus exists concerning original Mosaic 
oratorical delivery concerning this passage of Scripture, the passage’s literary 
composition remains debated. Some scholars have remained dedicated to Mosaic 
authorship (Christensen; Delitzch and Keil). In fact, Christensen suggested Moses 
authored the Pentateuch in musical cadence so as to be sung. Others suggest authorship 
could belong primarily to Joshua (Friedman). Others point to a Deuteronomist tradition 
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(Weinfeld). In all aspects, however, the inspiration of the text is never in doubt, as the 
editorial process of a book toward its final canonical composition is surely within the 
bounds of Divine inspiration (Grisanti). In fact, one can make a strong case that a scribal 
tradition tied to the book’s final formation is yet another example of the doctrinal 
emphasis connected to the nation of Israel. The discovery of the Nash papyrus in 1898 
testifies to this doctrinal reality of the Shema specifically in Ancient Israel.  
 As Moses delivers this landmark panorama of recent Israeli history, the reader 
witnesses the foundational quality that God and His Word is to have in Israel. As 
Deuteronomy 6 opens, the reader is once again struck by the blunt assurance of Israel’s 
possession of Canaan (v. 1). Israel will certainly possess Canaan, but inhabiting the land 
is not without express purpose. Israel, as the covenant people of God, are to be a nation of 
priests (Exod. 19.5-6). This missional emphasis heightens the necessity of Israel’s 
doctrinal devotion. Deuteronomy 6.4-9, known in Ancient Israel as The Shema, 
represents the apex of Israel’s involvement tied to the possession of Canaan and the 
missional expectations God has for this covenant community.  
Hear, O Israel! The LORD is our God, the LORD is 
one!  5You shall love the LORD your God with all your heart 
and with all your soul and with all your might.  6These 
words, which I am commanding you today, shall be on your 
heart. 7You shall teach them diligently to your sons and shall 
talk of them when you sit in your house and when you walk 
by the way and when you lie down and when you rise 
up. 8You shall bind them as a sign on your hand and they 
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shall be as frontals on your forehead. 9You shall write them 
on the doorposts of your house and on your gates. (Deut. 6.4-
9, NASB) 
 The legacy of the Shema for the nation of Israel cannot be understated. The Shema 
served as the great national bulwark, which identified Israel as utterly unique amongst all 
the other nations as Yahweh’s people confessed to the truth of One God in and amongst an 
idolatrous culture (Mackintosh).  
 Verse four reveals a myriad of significant applications, none more so than its 
emphasis on the nature and character of God. Yahweh, the God of Israel, is the singular 
deity. The oneness of God flows directly from Moses’ previous emphasis of one law and 
one mediator as seen in Deuteronomy 5 (Hamilton). God is absolute in His singularity. 
There is one God, thus no other fraudulent gods are to be recognized or served. As such, 
God’s Word is without rival. What this one God says can be trusted, regardless of the 
tempting whispers of the baals and other false gods. The other possible translation of this 
Ancient Hebrew term for one is alone.  This translation signifies the exclusivity of Yahweh 
in the consciousness of Israel as a monotheistic culture. Though other gods exist in the 
hearts and minds of the other nations, this mindset is not the case with Israel. Some scholars 
suggest that this passage could represent various categories of monotheism, claiming that 
perhaps Israel only practiced henotheism, monolatry, or practical monotheism (Walton, 
Matthews, and Chavalas). Such a suggestion, however, violates the biblical witness of 
other episodes in the Pentateuch, especially in the early chapters of Exodus. The biblical 
record testifies clearly not to the existence of other gods but to the fraudulent nature of such 
deities (Livingston; Idleman; Guthrie).  
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 The oneness of God also relates to the consistency of God. One can trust that God’s 
words and actions are unchanging and eternal. God will not say or do one thing only to 
contradict past word or action later. Thus, Yahweh is one in an ontological sense as well 
as in a cosmic sense; ethically one as much as He is numerically one (Hamilton). 
Deuteronomy 6.4 presents to Israel a singular God with one Word and one nature. This 
concept is a doctrinal reality for the nation of Israel, and this orthodoxy will carry over into 
the nation’s orthopraxy.  
 Now, the reality of God’s nature gives way to the attitude and behavior Israel is to 
offer to Yahweh. They are to love their God, but this term for love cannot be shortchanged 
by a twenty-first century American understanding of the word love. This is not a term used 
to define a feeling, an emotion, or a particular sentiment. Rather, this term conveys an 
intense determination toward loyalty and obedience; faithfulness is the mark of love as 
understood in such an Ancient Near East context (Green). This understanding is evident in 
the specific descriptive markings of such love.  
 Verses 5 and 6 locate how one might assess their love for Yahweh. Again, a proper 
contextual stance is critical. This love language in an Ancient Near East context is related 
to the love between a King and his vassal, as well as the vassal to the King (Hamilton). As 
one loves an earthly king (a very familiar concept in the Ancient Near East) so was Israel 
to love Yahweh. This love was to be exercised with all of one’s heart, soul, and strength. 
The heart to an Ancient Israelite was not understood as the seat of emotion but rather where 
decisions were made (Green). The heart serves as the main spring of one’s entire moral 
condition, and one’s love for God’s Word emanates from the heart. Additionally, nepes 
can be translated as soul or life. In essence, one’s entire vitality is to be committed to 
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Yahweh. Finally, strength speaks to a person’s physical capacity. What one is left with, 
then, is an imperative in which Yahweh dominates one’s entire existence; mind, soul, and 
body. God is not fragmented to the periphery of an individual’s life but is instead the 
dominant locus. Perhaps this is why when Jesus is asked what is the greatest 
commandment, he cites from the Shema (Matthew 22.36-38). 
 In addition, this devotion is to be attended to via God’s words (Deut. 6.6). Once 
again, one cannot depart from the relationship between doctrine and God’s Word. What 
one does with these words completes the essence of the Shema. If the Israelite truly loves 
God, according to the Shema, their love will be evident in all of one’s faculties. Such 
doctrinal devotion is to be witnessed in all aspects of society, beginning first in the home 
(Varughese). It is fascinating that God declares the home (not the sanctuary, the school, or 
the government) as the epicenter for the heritage of faith. Father and mother are called upon 
to present and preserve the doctrinal continuation of Israel, and to do so with diligence. 
The home is ground zero for spiritual health according to God’s law. If doctrine is to 
flourish it must begin with parents instructing sons and daughters. However, the words of 
God, according to the Shema, are also to be physically displayed in the home, your 
doorposts, as well as in public, your gates (Green).  
The reader ought to notice, then, the perpetual nature of Israel’s doctrinal existence. 
The doctrinal reality of the Shema was to be Israel’s preoccupation (Hamilton). However, 
the identification of God’s words on the hands and head of the Israelite was possibly a nod 
to anatomical metaphor (Walton, Matthews, and Chavalas). The binding of the Word of 
God onto one’s hand could be a reference to the need of doctrinal focus in positions of 
power of authority. Frontals, on one’s forehead, could point to doctrinal emphasis for those 
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in leadership positions. While such a metaphorical outlook is possible, this outlook 
certainly does not take away from the present realities of daily doctrinal emphasis for Israel. 
The Shema speaks to complete and utter unity both individually and corporately.  
The Shema was for Israel, and, for every Israelite, the monotheistic manifesto 
initiated in Israel has a sensitivity to doctrinal emphasis. Knowing and heeding the Word 
of God was how one expressed a pure and deliberate love for Yahweh. This is the identity 
of Deuteronomy and the Pentateuch as a whole. Deuteronomy is not primarily a book of 
ceremony or law but rather stands to teach that the human heart which cherishes God’s 
Word will be ready for any act of obedience that might be assigned by Almighty 
(Mackintosh). Thus, one understands that the timeless value of the Shema and its enduring 
legacy means that the Shema was written as much for Israel as it was for the continued 
movement of covenantal faith, the Church.  
Doctrinal Foundations—Observed on the Ecclesial Scale 
 Throughout the early church, one witnesses a doctrinal emphasis mirroring that 
which Yahweh commanded to Israel. Wherein Israel was introduced to such a heightened 
focus on God’s Word via the mouth of Moses, in the apostolic community such 
reinforcement came by way of Paul’s pen. Doctrinal exhortations directed to the early 
church can be found in virtually all the epistles. One such directive which ties to the 
Shema of Deuteronomy can be found in Paul’s Letter to the Colossians.  
 Scholarly opinions on the authorship of Colossians sway back and forth between 
Pauline authorship (Wall) and those who consider the epistle post-Pauline (Dunn). The 
former recognizes rather astutely that far too often authorship is confused with authority. 
This belief is an error far too common in scholarly reflection which is ironically the 
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byproduct of a hermeneutic of suspicion—a habit diametrically opposed to doctrinal 
emphasis tied to a biblical theology. Historically speaking, Paul’s authorship of 
Colossians is a reasonable claim, seeing that Paul references his own imprisonment 
multiple times in the fourth chapter of the epistle (vv. 10, 18), and notes as well the 
presence of Luke (4.14), the author of Acts, Epaphras (4.12), a native Colossian serving 
alongside Paul, and Timothy (1.1), who likely helped scribed most of Colossians (Wall).  
 The Church in Colossae was only indirectly influenced by Paul, who had not 
travelled to the city himself but had directly influenced the church’s founder and pastor 
Epaphras (Spence-Jones and Exell). The city of Colossae was one of several cities in the 
Lychus valley of Asia Minor. Larger regional centers included Phrygia and Laodicea, the 
latter of which was one of the seven churches to whom a letter was written to in the book 
of Revelations (3.14-22). Though not of the same economic or cultural stature of its 
regional counterparts, Colossae was a notable city. In fact, another Pauline contemporary 
Philemon—who Paul addresses in another epistle—resided in Colossae, and his home 
had become a significant respite for the city’s congregation (Spence-Jones and Exell). 
Paul’s motivation for writing to the Colossian community came from the report shared 
with him by Epaphras while in Roman imprisonment. Reading Colossians (or Philippians 
for that matter) and considering Paul at an older age awaiting trial before mighty Caesar 
is fascinating, yet the joy and hope of Paul in such a context is both mysterious and 
infectious. Though largely favorable, this previously mentioned report from Epaphras 
motivated the Apostle to proactively address some of the dangerous doctrines that were 
coming out of the region. The heresies threatening the Church at Colossae included 
Gnostic ideology as well as Pharisaic emphasis on practicing the Law of Moses as a 
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means of salvation (Gill). The Apostle Paul addresses each of these perceived threats 
head on in the second chapter of the epistle.  
 However, Paul’s exhortations in Colossians 3 are most noteworthy, as the reader 
is introduced to themes familiar to those recorded in the Shema: 
Beyond all these things put on love, which is the perfect 
bond of unity. 15 Let the peace of Christ rule in your hearts, 
to which indeed you were called in one body; and be 
thankful. 16 Let the word of Christ richly dwell within 
you, with all wisdom teaching and admonishing one 
another with psalms and hymns and spiritual 
songs, singing with thankfulness in your hearts to 
God. 17 Whatever you do in word or deed, do all in the 
name of the Lord Jesus, giving thanks through Him to God 
the Father. (Colossians 3.14-17, NASB) 
 The first binding element of these two pieces of biblical text is the original 
delivery. Just as Moses would have originally spoken the Shema to Israel, so too Paul’s 
letter to the Colossians would have been read aloud to the church. Since approximately 
two percent of the Roman world in the first century was literate, Paul would have known 
his letter would be delivered to the Colossians through the public act of reading (Malina 
and Pilch). This initial element of spoken word leading to a literary legacy unites Paul’s 
work to that of Moses. 
  The same elements tied to the expression of love found in the Shema also appear 
once again in Paul’s exhortation to the Colossians. Throughout the Shema, an Israelite’s 
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entire faculties were to be used in one’s pursuit of doctrinal worship, as one worshiped 
Yahweh with all their heart, soul, and strength. Here, the reader confronts Paul’s 
emphasis of putting on the new doctrinal reality of the Christian life. Throughout 
Colossians 3, Paul presents to the church at Colossae the need to love God with their 
bodies. He specifically commands them to put on the new self (v. 10), put on a heart of 
compassion (v. 12), and finally to put on love (v. 14). Paul’s call for the Word of Christ 
to dwell richly within the believer speaks also to the Shema’s charge to bind God’s Word 
on one’s hands and to wear God’s Word as frontals on one’s forehead. The Word of 
Christ is supposed to dwell within the believer with the same intensity as called for in the 
Shema. Furthermore, the love of Christ is to be put on just as God’s Word was to be 
bound upon the Israelites. The Love of God and the Word of God, then, appear to be 
inseparable.  
  The communal aspect of this emphasis is to be noted. Much like all of Israel was 
to love Yahweh, so too the Church at Colossae was to be unified in love. Additionally, 
just as the Shema was to be implemented in the immediate context of the home, so too 
Paul’s exhortation to the Colossians emphasizes the singular body of the community. 
Most notably, the doctrinal emphasis of God’s Word is highlighted. The Ancient 
Israelites were called to add the words of Yahweh to their dwellings, and now Paul calls 
on the Colossians to have the words of Christ dwell within them. Just as the Shema calls 
upon the family to speak of God’s word in perpetual fashion, so too the Colossians are 
called to teach and admonish one another in the word of Christ.  
 At this juncture, one might recall Christensen’s suggestion that perhaps Moses 
originated the content of the Pentateuch—especially key aspects such as the Shema—in 
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musical cadence so as to encourage retention and consistent participation in the doctrinal 
elements of Yahweh worship. Note that Paul goes on to emphasize the teaching of 
Christ’s word through psalms, hymns, and spiritual songs. Doctrinal emphasis concerning 
God’s word includes the singing of the church. Thus, doctrinal emphasis is not exclusive 
to preaching and teaching but most certainly extends into the musical components of 
ecclesial settings. Doctrine based on God’s words permeates all aspects of one’s life and 
worship. If the Shema and Paul’s exhortation are to be taken seriously, no area of one’s 
life exists in which sound biblical doctrine—and the natural life of love and obedience 
that flows from it—does not possess jurisdiction.  
 This is important in keeping up with the immediate context of both Deuteronomy 
and Colossians. Deuteronomy lies at the onset of Israel possessing a land in the midst of 
idolatrous and pagan nations. The major temptations for Israel would be idolatry and 
syncretism. The question for Israel was going to be whether or not they would serve 
Yahweh alone or whether they would conform to the polytheistic culture around them. 
The Shema was a called to be set apart by reality and the Word of God. So too, the 
Church at Colossae faced the temptations of the Gnostics and Pharisees, both of whom 
wanted to omit from or add to the unblemished reality of Christ and his word. The 
question was whether or not the Colossians would adhere to the simple Gospel word of 
Christ or be swayed in either direction by competing ideologies of the time. In both 
instances, the Word of God calls for total and unified surrender to the Word of God made 
known to God’s people.  
 However, such doctrinal emphasis retreats even deeper in scope from a nation, to 
a community, all the way to the spiritual leader. If total loving obedience to God and his 
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word originated with the first humans, was highlighted on a national scale, and was 
reemphasized at the ecclesial level, then this obedience certainly will retain its 
significance on a pastoral level. This is the implication of Paul’s correspondence with 
Timothy.  
Doctrinal Foundations—Observed in the Office of the Pastor 
 The Pastoral Epistles (Titus, Philemon, 1 Timothy, and 2 Timothy) consist of the 
Apostle Paul’s most personal and practical instructions for those who were considered as 
Pauline contemporaries. Timothy, who was perhaps closest to Paul of any of his 
companions, was the recipient of two known letters from the Apostle.  
 Once again, Pauline authorship is debated amongst scholars concerning the 
Pastoral Epistles including 2 Timothy which was the focus of the following study. One 
viewpoint is that 2 Timothy was written by the same author as the undisputed Pauline 
epistles, that is Paul—the converted Pharisee turned Apostle to the Gentiles (Towner). 
Others believe that 2 Timothy was to be either fictional or pseudonymous; in other 
words, 2 Timothy was ascribed to Paul but written by another anonymous individual 
(Malina and Pilch). The language and style of the Pastoral letters as well as the supposed 
doctrinal discrepancy serve as the primary motivation for subscribing to non-Pauline 
authorship (Wenham et al.). However, the personal nature of 2 Timothy makes the notion 
of a Pauline imposter problematic. Many of the personal notes found in the letter appear 
to come from that of an individual with intimate knowledge of Timothy, who in turn 
appeared to have intimate knowledge of the author. Psuedopigraphers rarely included 
such personal notes to epistles penned in the name of another man. It would have been 
even more unlikely to fill an epistle with personal notes to the degree observed in 2 
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Timothy (Keener). This presence of intimate knowledge makes disputing Pauline 
authorship in 2 Timothy incredibly difficult.  
 The context of Paul’s second letter to Timothy once again bears striking 
resemblance to that of Moses in Deuteronomy—a faith leader who has neared the end of 
his life and has determined to offer an ultimate message of wisdom to a contemporary. Of 
course, in the case of Deuteronomy, Moses was addressing a contemporary generation of 
Israelites. In Paul’s case, the contemporary is merely a pupil. Nevertheless, the mood and 
motivation are related. The subject of this letter, Timothy, is the recipient of the Apostle’s 
most ardent encouragement. While awaiting the result of his trial in Rome, Paul reaches 
out to the young minister in order to strengthen and encourage Timothy in the difficult 
work of pastoral ministry. Paul, in true apostolic fashion, viewed himself as responsible 
for the quality and well-being of Timothy’s ministry. This is perhaps most clear in the 
nuanced address Paul offers at the onset of the letter. Whereas in the first letter, Paul 
addressed Timothy as “my true son in the faith” (1 Tim. 1.2), in this second letter the 
Apostle has elected instead to address his pupil as “my beloved son” (2 Tim. 1.2). The 
dynamic of such language conveys Paul’s feeling of responsibility, as that of a father and 
a son, and a close filial relationship with Timothy (Towner). This letter is not a mild, 
indifferent correspondence, but rather an impassioned call. This letter is personal and 
reveals the struggles Paul endured in his own ministry which are difficulties he foresees 
Timothy also bearing. Specifically, these hardships would revolve around a common 
enemy of the pastor since the creation of man, and that enemy is false teaching. At the 
apex of his second letter to Timothy, Paul identifies the key threat to the Gospel and its 
spread. The threat is doctrinal decay from within. This threat was the primary contextual 
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motivation for virtually all of Paul’s epistles and the threat remains at the forefront of his 
mind as he delivers a final plea to perhaps his most promising contemporary.  
You, however, continue in the things you have learned and 
become convinced of, knowing from whom you have 
learned them, 15 and that from childhood you have 
known the sacred writings which are able to give you the 
wisdom that leads to salvation through faith which is 
in Christ Jesus.16 All Scripture is inspired by God and 
profitable for teaching, for reproof, for correction, 
for training in righteousness; 17 so that the man of God may 
be adequate, equipped for every good work. 
I solemnly charge you in the presence of God and of Christ 
Jesus, who is to judge the living and the dead, and by 
His appearing and His kingdom: 2 preach the word; be ready 
in season and out of season; reprove, rebuke, exhort, 
with great patience and instruction. 3 For the time will come 
when they will not endure sound doctrine; but wanting to 
have their ears tickled, they will accumulate for themselves 
teachers in accordance to their own desires, 4 and will turn 
away their ears from the truth and will turn aside to 
myths. 5 But you, be sober in all things, endure hardship, do 
the work of an evangelist, fulfill your ministry.  
(2 Timothy 3.14 – 4.5) 
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The reader notices from the onset Paul’s recognition of Timothy’s doctrinal 
upbringing. Timothy can personally testify to the power of God’s Word. Since boyhood 
the young pastor has known the Scripture and its ability to bring about salvation. Timothy 
was a direct benefactor of the ongoing legacy of the Shema. The sacred scripture was a 
way of life for Timothy (Towner). Additionally, Paul ventures as far as to declare that 
God’s word in total, final canonical form is inspired by God. Not only this, but the 
Scripture is fit for all forms of teaching. Scripture is not a relic. Scriptures is a heavenly 
weapon.  
At this point in history, Paul is most certainly referencing only the Old Testament 
canon as the New Testament’s formation would have been unknowingly in progress and 
would not be organized for quite some time. Nevertheless, to the former Pharisee turned 
Apostle for Christ, the Old Testament canon is wholly sufficient for declaring the 
ultimate reality of almighty God, especially as it points to Jesus Christ as is affirmed also 
by Jesus Himself on the Road to Emmaus (Luke 24). The irony of Paul’s declaration, 
however, can be found in reminding oneself of the recipient of this letter.  
Humanity, fond of novelty and variety are attracted to and promote their own 
fleeting tastes (Wainwright). In sharp contrast, the unchanging Word of God as the 
source of authority to the Pastor has always been the target the enemy chooses to strike. 
The serpent attacked the legitimacy of God’s prohibition in the Garden. Balaam 
identified Israel’s tendency to wander away from the covenant of which they were 
recipients. Paul had witnessed churches and leaders succumb to false doctrine. The Word 
of God was Timothy’s source of authority and remained the key weapon against, as well 
as the primary target of, those aligned against God’s work in the world. For this reason, 
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Paul charges Timothy to stand up and be identified as a herald of the Gospel. This cloaks 
Timothy with authority and simultaneously places a target on him. Herein lies the great 
mystery of our doctrinal heritage. Through intense persecution of those who align with 
God’s word, the Gospel multiplies.  
However, Paul’s exhortation quickly shifts to that of impromptu prophecy, to a 
time when those who claim identity in the doctrinal community of faith will desire what 
the Israelites also desired. The so-called people of God will lend their collective ears to 
the false teachers and impostors. They will reject and criticize those such as Timothy who 
deliver the clean, sharp doctrine of Christ. However, Paul exhorts Timothy to be prepared 
to preach in and out of season. In the same way, so many of the prophets’ words fell on 
deaf ears, and so much of the sower’s seed feel on non-choice soil. All the same, Timothy 
must preach. He must preach that which he has received since boyhood, what he has 
received from Paul, and what he himself has already preached. In the face of persecution 
and false teaching, Timothy must prioritize his doctrine; he must preach the word (v. 2). 
Interestingly enough, this references not only the Old Testament canon, but also the 
message of Jesus (Keener). Though not yet in canon form, the message of Jesus was 
already active on the tongues of those first-generation apostles, and, according to Paul, 
the message of Jesus fit neatly into his previous allusions to the inspiration of the Word 
of God. Timothy had a background in the sacred Scripture, and he also had a word to 
preach. These two, according to Paul, are not diametrically opposed but are instead useful 
in tandem.   
What one observes throughout the canon of Christian Scripture is a steady, 
consistent emphasis on the importance of sound doctrine. The dangers of false doctrine in 
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the community of faith always seem to play a role in the context of these doctrinal 
emphases in the biblical text. The reliability and significance of God’s word is a 
perpetual point of emphasis throughout the text and stands to continue to motivate those 
in the community of faith in this century and beyond. 
Christian Doctrine 
Doctrine is as old as the church itself. A reappearing theme in the New Testament 
is the universal common beliefs of the church referenced as “the faith.” This Pauline 
reference to shared universal common belief (i.e. “the faith) is seen as something to be 
preached (Gal. 1.23), something to earnestly contend for (Jude 3), and something to find 
evidence of in one’s life (2 Cor. 13.5). Such biblical references suggest that specific 
contents of a universal Christian faith existed in the early Church and ought to exist in 
unified form today. This is a significant first step, because these references imply that 
doctrine is not an individual endeavor as much as doctrine is a collective phenomenon. 
Christian doctrine, then, is not something to individually customize to one’s own interests 
but rather something to adopt, just as Christ adopted the Church to Himself. Thus, the 
strength of Christian doctrine is not in the individual or individual community but rather 
in the Body of Christ; united in the foundational contents of “The Faith.” A proper 
understanding of such elemental contents of Christian doctrine will be elaborated on 
more fully in the Theological Foundations portion of this research.  
Jesus as One who founds and employs Christian Doctrine 
The Apostle Paul refers to Jesus as the true knowledge of God’s mystery in whom 
all wisdom and knowledge are present (Col. 2.2-3). Such a reality is brought to life in the 
incarnational drama of the Gospel narratives. 
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As the source and foundation of Christian doctrine, Jesus is often recorded in the 
Gospels as employing what are now identified as doctrinal disciplines. For instance, 
when Jesus was tempted in the wilderness by Satan, he references Deuteronomy—a book 
of substantial doctrinal impact for Israel—three times prefaced with the phrase “It is 
written” (Matt. 4.4, 4.7, 4.10). When Jesus is confronted by the Pharisees, the chief 
priests and scribes, and/or the Sadducees regarding theological issues, the Savior 
repeatedly utilizes the same question “have you not read?” (Matt. 12.3, 19.4, 21.16, 
21.42, 22.31; Mark 2.25, 12.10, 12.26; Luke 6.3). This rhetorical question is always in 
reference to the Holy Scriptures of the Old Testament. Once again, the implication is that 
to Jesus a sound life of faith is rooted in the reading and understanding of the biblical 
text.  
Jesus also seems to equate sound doctrine with ultimate truth. Jesus repeatedly 
uttered the phrase “Truly, truly (or Verily, verily) I tell you.” Again, this was always in 
the context of Jesus’ spoken, authoritative teaching that eventually became written 
Gospel as well as doctrinal content. Make note that this phrase was administered in the 
context of a multitude of topics including but not limited to sin, salvation, atonement, 
eschatology, the Trinity, discipleship, and Christian fellowship. The groundwork of 
Christian doctrine is never far behind Jesus uttering the words “truly, truly.” 
Finally, the words and works of Jesus that have come to form the bedrock of 
Christian doctrine served the ultimate purpose of achieving belief in the hearts and minds 
of those who experienced them. John summarizes as much at the end of his Gospel (John 
20.31). Thus, if the life and ministry of Jesus existed primarily to bring about a saving 
knowledge of Jesus that would later motivate and inform the orthopraxy of the early 
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Church he founded, one can reasonably deduce that the life of Jesus was doctrinal in 
nature.  
Christian Doctrine as a Key Marker of the early Church 
 Doctrine also takes center stage in the reporting of the early Jerusalem Church. 
For one, the original name of this Jesus-centric movement was “The Way” (Acts 9.2, 
19.9, 19.23, 24.14, 24.22). One struggles to imagine a title for a religious sect more 
doctrinal in nature than this! Such a title alludes both to Jesus’ own personal designation 
(John 14.6) as well as to His formational teachings (Matt. 7.13-14). The designation 
alone implies a united and empowered movement of ultimate faith reality.  
 To go along with the early Church’s name came also the numerous reports of total 
unity. This community was reported as having everything in common (Acts 2.44), and 
sharing one heart and one mind (4.32). Once again, this unity is at its essence a Doctrinal 
achievement.  
 The Apostles also seemed to recognize the significance of such doctrinal priority. 
Repeatedly in the narrative of Acts one recognizes the Apostles’ commitment to 
preaching the realities of Christ’s power. The Apostles are noted for repeatedly testifying 
to the resurrection of Jesus (Acts 2.24, 3.15, 4.10, 4.33). The Apostles routinely designate 
Jesus as “the Christ” (Acts 2.36, 5.42), make absolute claims to salvation solely in Jesus 
(Acts 2.12), and make mention of His eternal position at the right hand of the Father 
(Acts 2.33, 5.31). The Apostles were committed to teaching the Scriptures to the early 
Church (Acts 6.4), and likewise the Church devoted themselves to this teaching of the 




Christian Doctrine as a Key Marker of Paul’s Missional Career 
 The Apostle Paul enjoyed a vast and rich ministry of evangelism, church-planting, 
and discipleship. Along the way, one observes significant doctrinal emphases fueling 
Paul’s activity. One clear example is Paul’s reflection on the Lord’s Supper  
(1 Cor. 11.23-26). Paul’s intense presentation of the realities of the Eucharist ritual speak 
to the growth of doctrinal importance in the context the Church’s first-century European 
expansion.  
However, perhaps the most obvious piece of evidence conveying Paul’s doctrinal 
focus can be found in the structure of virtually every Pauline letter. Most of Paul’s letters 
offer some varying forms of exhortation. In other words, Paul encourages a particular 
lifestyle and behavior in those to whom he writes. However, Paul never sets in on 
exhortation without first dedicating the initial portion of his letters to informing the 
recipient on what they need to know about Jesus and about themselves in light of who 
Jesus is. In essence, Paul’s letters can be understood as having two acts. Act one always 
highlights what the Christian needs to know and believe. In the light of Act one, Act two 
informs the reader of how to practically apply such doctrinal realities to his or her life. 
Examples of Paul’s doctrinal first act include but are not limited to the doctrines of 
resurrection (Rom. 8.11), justification (Rom. 3.23-26, Gal. 2.16, Phil. 3.9), reconciliation 
(2 Cor. 5.18-19), and adoption (Eph. 1:5). Thus, imagining Paul’s ministry apart from the 
foundations of a sound, biblical Christian doctrine is difficult. 
 Doctrinal Patterns observed elsewhere in the New Testament 
 A clear biblical path to a doctrinal pattern is also set out in the New Testament. 
Several significant doctrinal pillars begin with a statement emphasized by Jesus, 
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reemphasized by one of the Apostles, and finally affirmed by Paul. Such an example 
would be the notion that Jesus is the only way to salvation. Such a doctrinal belief was 
initiated in the ministry of Jesus (John 14.6), supported by the Apostles in the Jerusalem 
Church (Acts 2.12), and later continued by Paul while on mission (1 Tim. 2.5). Another 
such pattern is seen concerning Jesus’ bodily resurrection. This doctrinal pillar was 
predicted by Jesus himself (Matthew 16.21) and was apparently emphasized enough that 
even His enemies took seriously his conviction (Matt. 27.62-64). Jesus’ resurrection was 
immediately confirmed (Matt. 28.8) and the certainty of the event remained consistent in 
the teachings of the Apostles (Acts 2.24, 3.15, 4.10, 4.33). The Apostle Paul continues 
this pattern onward (Acts 26.23) even emphasizing the reality of the resurrection with an 
intensity unmatched by any other (1 Cor. 15).  
Another pattern clearly portrayed in the New Testament—and standing in strong 
defense of the merits of doctrinal belief—is the relationship between how one thinks and 
how one ultimately behaves. For instance, in His Sermon on the Mount, Jesus draws a 
clear line between one’s thoughts and one’s outward worship (Matt. 5.21-24). This 
relationship also explains the collective response to Peter’s first sermon (Acts 3.37), and 
Peter’s subsequent answer (3.38). Right thoughts lead to right actions and vice versa (as 
will be further detailed below). Lastly, this line between thought and action affirms 
Paul’s literary tactic in his two-act approach in his Epistles. Perhaps nowhere else is this 
connection clearer than in Paul’s pinnacle admonishment to the Philippians in which they 
are to dwell only on the good, and do only what they’ve seen practiced (Phil. 4.8-9).  
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And so, one detects a consistent pattern: Jesus to disciples and disciples to Paul; 
presented another way: Jesus to church and church to missions. Such a pattern is made 
possible by doctrinal emphasis.  
Christian Doctrine as Biblically Evident 
 The movements of Christianity’s early spread confirm the universal reception of 
doctrine. In fact, even new converts were able to confirm the cogency of their new-found 
faith. During Paul’s time in Berea, the text records a people receptive to the Gospel as 
well as eager in their examination of Scripture to confirm the message they had received. 
Once again, this Scripture-based confirmation of foundational beliefs is certainly a 
doctrinal phenomenon.  
Perils outside of Christian Doctrine 
 Littered throughout the New Testament canon are poignant observations and dire 
warnings for those in possession of either no doctrine, or a false doctrine, such as a 
doctrine of tradition. One example of this can be seen during Jesus’ ministry. Jesus looks 
out upon the crowds and is moved with compassion, because the people are seen as 
bewildered and lost, like sheep with no shepherd (Matt. 9.36; Mark 6.34).  
However, during the ministry of Jesus one also observes Jesus uttering His memorable 
“woes” toward the Pharisees whose self-righteousness and hypocrisy in the eyes of Jesus 
is destined to destroy them (Matt. 23.23,25,27,29).  
 Similar warnings are revealed in the narrative of the early Church. The deaths of 
Ananias and Agrippa reveal the dangers of claiming Christian identity while lacking a 
sound doctrinal foundation (Acts 5.1-10). A similar account occurs with Simon of 
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Samaria (Acts 8.18-23). Later in the book, a bleak analysis of the pluralistic doctrine of 
the Athenians is presented (Acts 17.21).  
 Such alarming analysis carries over into Paul’s letters. Paul equates one 
unfounded in Christian doctrine as a child carried along by every wind of doctrine (Eph. 
4.14). He later addresses the long-term impact of such an unfounded life. Such a life 
outside of the Christian doctrine leads one to the suppression of truth, rejection of 
righteousness, a darkened heart, and degrading passions (Rom. 1.18-26). Throughout the 
New Testament canon, evidence of the danger one faces if reliant upon one’s own 
wisdom apart from Christian doctrine is present. 
A Call to Doctrinal Belief 
 The first recorded words of Jesus in the Gospel of Mark consist of a doctrinal 
statement (Mark 1.15). Hence, at the core of Jesus’ ministry is a call to doctrinal belief as 
laid out by him. The urgency of such a call is highlighted in John’s Gospel during the 
episode of the Disciple Thomas and the resurrected Savior in which Thomas declares his 
unbelief unless he becomes personally privy to the physical reality of Christ’s 
resurrection (John 20.25). Jesus graciously acquiesces to Thomas’s demand not in order 
to appeal to human reason but rather to declare the blessing reserved for those who will 
appeal to that which transcends reason (John 20.29). 
 The call to Doctrinal belief extends into the early movements of the Church. One 
such example of a radical doctrinal call is the conversion of Saul. In the context of his 
violent rampage against the early Church, Saul is met by the risen Jesus and commanded 
to heed later instructions (Acts 9.5-6). This later call ends with Saul’s commission  
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(9.15-16) and baptism (9.18). This call to doctrinal belief, however, is not only for those 
entering the faith but also for those mature in the faith as evidenced by Peter’s meeting 
with Cornelius in Acts 10. When Peter’s narrow doctrinal scope needed widening, the 
movements of God saw fit to accomplish such maturation. The same movement is then 
repeated for the circumcised population (Acts 11) as well as the Council at Jerusalem 
(Acts 15).  
 Paul’s exhortations also routinely showcase a call to doctrinal belief. In one such 
instance, Paul warns the Christians of Rome not to conform to the world and instead calls 
for personal transformation via the renewing of their minds (Rom. 12.2). To the church in 
Colossae, he warned against being taken captive through philosophy and empty deception 
(Col. 2.8) and encouraged the church to set their minds on Christ (3.2). Paul also 
commanded the church in Corinth to hold fast to the Gospel he previously taught to them 
(1 Cor. 15.2) as well as to take every thought captive in obedience to Christ (2 Cor. 10.5). 
Thus, a consistent doctrinal call extends throughout the entire first century of the Church. 
With such a foundation laid, a different call for the Church today would seem to violate 
the very warnings and exhortations found throughout the New Testament.  
 Ample evidence suggests such doctrinal concern endured beyond the first century 
church. From the oldest surviving manuscript of an early church sermon (which is 
ironically anonymously delivered), one finds immediate emphasis on making much of 
central doctrinal claims in the Christian faith. “And we ought not to belittle our salvation. 
For when we belittle him, we hope to get but little; and they that listen as to a trifling 
matter, do wrong. And we too do wrong when we fail to realize whence and by whom 
and into what circumstances we were called…” (Fant).  
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Another fascinating reality can be discovered in the layout of third century house 
church which communicates the heavy merger of orthodoxy with orthopraxy. The House 
Church at Dura Europas, which dates back to at least 232 A.D., utilized a pool in the 
center of the courtyard for baptism as well as a raised, central reception area used for 
regular celebration of the Lord’s Supper; the indication is that these were daily meetings 
(Fischer). 
Theological Foundations 
Christian theology is a two-thousand-year-old discipline, and much of its activity 
consists of doctrinal meditations. The purpose of the research was to create and measure 
the effectiveness of a new course on Basic Christian Doctrine at developing a Christian 
worldview among incoming students at Warner University. Thus, as it concerns this 
research in particular which seeks to tie doctrinal study to the development of Christian 
worldview, only theological studies over the past century will be utilized. Given the 
closer proximity the last century of theological study has to the topic of worldview, this 
timeframe will serve as the theological foundation of this research. However, this will 
surely not dilute the quality of this study, since the key elements of Christian doctrine 
have essentially persisted undeterred in their understanding and transmission since the 
first century A.D. The study of Christian doctrine for the purposes of higher learning 
serves to be a rewarding enterprise no matter what era of Christian Theology is utilized. 
Indeed, a firm tradition exists of theological study on which to build. 
Why? 
 Theology has often been portrayed as something that it is not. Far too often, 
Christians and non-Christians alike assume that theology is only done by some and they 
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are personally not included in such a dated and advanced discipline (Essentials of 
Christian Theology, Placher). Paradoxically, then, most people believe theology is both 
simultaneously above them, and beneath them. Of course, neither is true. What Christians 
don’t realize is that they all practice theology on a regular basis, because theology at its 
essence is thinking about God (Gutierrez). As a result, theology is not foreign to most, it 
is simply poorly employed. In fact, perhaps the chief warning to give concerning 
theology is that if nothing else theology is incredibly practical (Lewis). 
 Theology is not exclusive to some but proves to be an inclusive enterprise. This 
reality only heightens the importance of theological study for Christians. The study of 
God is also of the utmost importance due to its ability to found an individual’s 
convictions. Theology when properly done is processional (Evangelical Theology, Barth). 
God is the ultimate reality, and God is doing something in us and among us. Thus, 
theology is not enslaved to natural history or cultural currents. Theology can pull one 
closer to God and what God is doing and away from the cultural forces of human society 
that naturally pull in the opposite direction. Thus, theology is at its essence not subject to 
culture, but to God; for God is the object of theology.  
God 
 Knowing God begins much like we begin to understand anyone we contact. 
Knowing a person starts with knowing their name. God’s name is Father, Son, and Spirit 
(Braaten and Jenson). In this sense, then, God is the epitome of community (Driscoll and 
Breshears). However, part of perfect community is the attribute of complete unity and 
utter satisfaction. This mean God’s nature is one of endless enjoyment and glory. God 
exists to glorify God and enjoy God forever (Piper).  
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The resulting extent of God, then, is that of a Being who is three persons while 
also remaining one Being—a super-personal entity (Lewis). Thus, God is also one—of 
one nature, substance, and existence. This is why God speaks as “I” (The Living God, 
Oden). Thus, on an essential level God is wholly personal (Chan). 
 However, as personal as God is, God is also absolutely necessary. With God all of 
reality emerges. Thus, in a sense, God is entirely capable (McGrath). Time, 
consciousness, and energy exist because of God’s essential, eternal, and omnipotent 
existence. As such, a quality of beyond tied is to God. Perhaps this is why when Moses 
implies the need for a formal name, God adopts the most transcendent of titles—I AM 
(Exod. 3.14). 
 Even in the midst of such immensity, God is also near (The Living God, Oden). 
To what or whom God is close—and how this nearness is accomplished—remains to be 
seen. 
Revelation 
 God is self-aware. Fundamental to God’s communal nature is that he is known. 
For this reason, God chooses to be known. God does not need to be known nor is he 
somehow incomplete otherwise. Nevertheless, God’s renown is an essential 
determination. God actively determines to be known (Sponheim). 
 The motive of such revelation is also critical. God chooses to be known because 
God is perfectly good (The Living God, Oden). God is eternally excellent, and part of 
such excellence is not suppressing that which is hallowed.  
The primary vehicle of God’s revelation is simple. God speaks (Driscoll and 
Breshears). The nature of such revelation is, of course, not limited to audible words. 
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Since God is the source of all that is, anything can function to communicate the reality of 
God. Not to say that everything is God but rather that everything is for God and his fame. 
Ultimately God’s revelation centers on the spoken and written word of God. First, 
something must exist in order to communicate the reality of the infinite God. In this 
sense, revelation at its essence is life-giving (Swete). Finally, revelation is also defining 
to the human. As God makes Himself known to humanity, only then are we able to 
understand ourselves and the world (Thomson) 
Creation 
Creation is how the goodness of God and the revelation of God dance. God is all 
together good, so God creates. God is also determined to be revealed; thus, all that God 
has made is fundamentally aware of him and exists to make him known. God’s revelation 
establishes no less than four key realities: (1) God is revealed to all creation; (2) God is 
revealed as wholly other and transcendent; God is not created, but rather Creator; God’s 
authority, then, is both absolute and felt; (3) Nevertheless God is good; As such God is 
approachable and communal; (4) God is near and involved. No wonder, then, that God 
declares all of this to be good! Ultimately, a fundamental truth of creation is that nothing 
can exist apart from the Creator. 
Since God is living, life emanates out from his being. Thus, for all created things, 
life is a radical gift from God (The Living God, Oden). As the onset of all gifts, life is the 
most cherished. In the story of God, eternal life in him that is portrayed as the ultimate 
prize to those who believe should not be a surprise.  
The value of the gift of life is tied also to another gift inherent in the creative act 
and that is the gift of function or purpose (Hendricks). Nothing created by God exists 
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without fundamental utility. This, of course unapologetically defies the notion of 
accidental or meaningless existence. If ever there was a portion of creation that defies 
randomness—promoting value, life, and utility—it is humanity. 
Humankind 
Humanity’s origin is God’s final crescendo in his masterpiece of creation. As 
such, humanity is created specifically and intimately in the image of God. This status as 
an image-bearer of God means humanity now possesses shared attributes with their 
Creator God which in turn will have theological, psychological, sociological, and 
environmental ramifications (Driscoll and Breshears). This status implies that the human 
experience is designed with harmony in mind—harmony with God, oneself, others, and 
all of creation. The human experience from its onset is wholly different than that of all 
other creation. Humanity is indeed distinguished from all other creation (Moral Man and 
Immoral Society, Niebuhr). 
This special divine imprint gifted to humanity speaks to another aspect of God 
and that is love. God, as the most pure and complete definition of love, transfers onto 
humanity this capacity for love. As image bearers of this God of total love, humanity then 
is capable of entering into such a consecrated existence of blessed life (The Living God, 
Oden). 
However, the image of God is not meant to assume we bear a physical 
resemblance to God. Rather, one’s understanding of the Imago Dei is that we are physical 
and spiritual entities, with a call to steward and care for all Creation (Christianity 
Through a Worldview Lens, Valk). Moral agency, then, is an essential human attribute. 
Humanity—as those made in the likeness of God—possesses a dominion over creation 
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and is equipped with a capacity for love and moral agency that makes their presence in 
creation truly set apart.  
Providence 
 God is aware. God knows both the direction and trajectory creation is going. 
However, Divine Providence is more than mere knowledge. God is both alive in nature 
and active in history (Tanner). Thus, God is also fully in control. Entirely capable, God is 
directing creation to a shared destination which is an eternal reality for God. In order to 
properly understand providence, one must fully grasp its relationship to creation. God has 
purpose and redemption ordained over creation.  
 This activity of God communicates to humanity that though God may not be seen, 
one observes and senses his activity all around. God is working both for humanity and in 
creation (The Living God, Oden). In this way, then, Providence is also tied to God’s 
revelation.  
  Most importantly, a full understanding of the Providence of God affords the 
human the realization that even evil falls within the plans and design of God (Piper). 
God, of course, is only all-together good and holy, yet the capacity for evil’s emergence 
through the misuse of moral agency is not only permitted by God but used for the 
ultimate glory of God. With God, nothing is wasted and nothing is coincidental. All 
things will come underneath and in submission to God, even the ugly and evil of the 
world. This reality is actually good news in light of what mankind will do with the moral 
agency gifted to them by God. The freedom that inherently comes with moral agency is 




A cosmic fracture now exists and is universally felt. Man’s misuse of the 
distinguished gifts of God have made himself the most burdensome threat to his own 
satisfaction and fulfillment (Niebuhr). This misuse, while no surprise to God, certainly 
resists God’s ideal for mankind.  
The fall of man is inseparably tied to the emergence of sin. This contagion of 
rebellion against God originated in the first humans’ apparent dissatisfaction with the 
original realities of their utopian existence. Mistakenly sensing that they were missing out 
on something God had withheld from them, the first humans violated the sole prohibition 
communicated to them in the context of Eden. With this violation came the introduction 
and spread of sin and with it death. The fall of man thus communicates the reality that 
original sin has been transmitted onto the human race as a whole, impacting the moral 
nature of all mankind and connecting every human disobedience with the original 
violation (McGrath).  
The fall of man is certainly not an individual and isolated curse but a reality that 
adversely affects those in proximity to one another. This fall has had, and continues to 
have, enormous implications on the individual, the community, and the world. Death now 
reigns where life was once given. Such a series of consequences, though excruciating to 
acknowledge, are wholly just and fair; the leveled consequence of humanity’s freedom. 
The justice of God’s created design is not lacking in restraint or fairness. God’s justice 
realistically assesses the depth of man’s fallen nature. 
However, the interpersonal, social, and environmental residue of human sin is 
most grievous, because one’s relationship with God—the relationship that informs all 
other relationships—has first been tainted (Chan). Thus, this relationship—the 
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relationship between God and humanity—that must first be remedied for the sake of 
holistic healing.  
Covenant 
 The nature of covenant weaves together God’s revelation with the creation and 
fall of humanity. In this way, one observes that covenant between God and man can only 
be understood in the context of relationship as revealed in the biblical text (Hafemann). 
God and humanity are in covenant relationship, the nature of which is initiated and 
dictated chiefly by God. Humanity, though the culprit for sin, is not responsible for the 
creation or continuation of such a covenant relationship. In fact, man exists primarily as 
benefactor to this special relationship.  
 Though sin has distanced humanity from God, sin has not separated us entirely 
due to the pursuant nature of God (Driscoll and Breshears). In response to humanity’s 
flight from the order and perfection of God’s creation, God chose not to remove himself 
from humanity but instead to make up the distance between them. The beautiful paradox 
of such a reality is that humanity’s mutinous actions ought to have betrayed God’s trust, 
and yet God furiously chases his rebellious creation. This pursuit is not a basic chase 
designed only to wrangle lost and wandering souls though a substantial part of its nature. 
God is far more generous than this. God is always recruiting humanity in order for them 
to actively take part in His redemptive work (Giglio). Humanity’s participation is not 
needed in order for God to accomplish His work, and yet as one discovers more fully 
later on, he insists on humanity taking part—yet another gift from the Creator to the 
prized creation.  
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 Covenant also reveals a different observed attitude between God and humanity 
toward the reality of death. Death creates a desire to deny death even at the expense of 
others (Becker).  On the other hand, God is prepared to receive death, the consequence of 
humanity’s sin. Perhaps this is why God’s covenant with humanity consistently points 
toward sacrifice. Perhaps this system of covenant sacrifice directs the human heart and 
mind to a specific, definitive sacrificial point.  
 
Christ 
Existing in eternal nature—enjoying oneness with the Father—the Son exists 
unified in nature as a member of the Triune Godhead. Failing to begin here risks missing 
the essence of who Jesus is (Ratzinger). 
God became man. Such a staggering reality certainly exists to reveal to humanity 
how the nature and providence of God is not threatened in the slightest by the sinful 
economy of man. In fact, the incarnation stands as the sole vehicle of human redemption; 
a cosmic reset for the nature and purpose of man. The incarnation also exists as the 
ultimate revelatory moment in human history. Here is the everlasting Creator God, 
among us, in the person of Jesus Christ.  
 Jesus as the Christ speaks to His Divine Sonship as a member of the eternal 
Godhead and links Jesus to the coming of God’s Kingdom to earth (Thielman).  With the 
emergence of Jesus, one’s study of God necessarily becomes linked to historical study 
(Van Harn). The incarnation naturally fuses theology and history. This reality certainly 
speaks to the purpose of Jesus’ time on the earth as one sent for the salvation of mankind 
(The Word of Life, Oden). The means by which humanity receives salvation in Christ 
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begins in the wholly pure and entirely sinless life of Jesus of Nazareth and just such a life 
will be led to crucifixion. 
 Jesus is certainly not confined to history. Jesus is also the living God, present 
even now at the right hand of the Father (Johnson). In Christ, the fullness of the kingdom 
of God will return to the earth in the last days. Thus, in Christ one faces the past, present, 
and future; death and life.  
The Cross 
 The cross of Christ is at once the ultimate sacrifice in that Jesus accomplishes for 
humanity deliverance from sin and death by he himself—the sinless one—becoming sin 
and death (Nee). The covenant relationship between God and man has led all of human 
history to the events that make up the ministry of Jesus Christ. Jesus’ ministry is brought 
to a head in this singular atoning event at Calvary. The repetitious system of covenantal 
sacrifice was fully realized with Christ dying both for and in place of humanity (The 
Word of Life, Oden). Where other traditions view the martyrdom of a good figure to be 
that of a tragic accident, in the Christian faith the ghastly death of Jesus represents 
ultimate, divine accomplishment. As such, the cross stands as the characteristic symbol of 
the Christian faith (Lawson). 
 At the Cross, Jesus was found worthy to suffer and die for the sake of the world. 
For this reason, the cross of Christ is the fullness of triumph (Girard). On the Cross, of all 
places, Christ triumphed over the forces of evil that had plagued humanity and the world 
Christians were called to steward. The juxtaposition of a holy, peaceful, Savior savagely 
and violently nailed to the cross serves as the most victorious action in history. The 
excruciating consequences of the fall were measured against and obediently felt by Jesus. 
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Therefore, his work on the cross cancels the weight of debt humanity would never have 
been able to settle alone. Once again, God gives something to us (Forde). The cross was 
how God provided a way for humanity to truly live again, as well as to truly love again, 
and yet, on the cross, God died. Jesus died our death.  
Resurrection 
 Resurrection is the reversal of death (Following Jesus, Wright). Death, fueled by 
sin, was permanently ruptured when death fraudulently consumed, he who was without 
sin. Thus, by Jesus living a sinless life and yet dying a sinner’s death, God was pleased to 
administer death’s own execution. The consequence of such a reality cannot be 
exaggerated. A world void of death exists. The resurrection of Christ, then, is necessarily 
of uncommon significance (Hunsinger). The entirety of Christian hope hinges on the 
bodily resurrection initially enjoyed by Jesus Christ on the third day. 
The glorious reality of resurrection is thus initiated in the historical event of Jesus 
Christ’s bodily resurrection. At this seminal moment, one can see the ultimate destination 
of God’s progressive revelation (Hendricks). With the raising of Christ from death to 
eternal life comes the invitation for humanity to join in what Christ first enjoyed. The 
Christian faith is founded on the certainty and enormity of this single truth—Christ is 
alive.  
Not only is Christ alive, but he is now exalted. This fact is a fitting reversal from 
the humiliating nature of His death (Braaten and Jenson). Christ now exists as the head of 
that which is made available to all. A transcendent reality is now made available to 
humanity. Thus, the resurrection of Christ succeeds in initiating something utterly new. 
All that comes next will be defined as such: new creation, new life, new relationship, and 
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new community (Ford). However, such new life is not found in merely affirming an event 
one might objectively conclude is historical. Rather, the promise of the resurrection is in 
receiving such a promise of new life in faith. Additionally, the practical implications of 
the resurrection allow the believer’s understanding and view of death to change. Death no 
longer needs to be a fear for death is not final. This fact alters one’s approach to life and 
one’s view of momentary earthly death. 
Salvation 
 Salvation, above all else, is a gift from God. No human would be saved if 
salvation were dependent upon them in order for it be accomplished. Thus, salvation 
begins with what God gives and what Christ has done. Ultimately, humanity does nothing 
for God, and God does much for humanity (Lewis, 1952).  
 Salvation, then, for humanity is not realized as a mode of action but rather as a 
mode of surrender. The human recognizes the essential nature of Jesus and His Lordship. 
The human is saved when they acknowledge who they are apart from God and in faith 
entrust their life submissively to Jesus. Such a mode of surrender generates in the human 
a proclivity to believe that God is worthy of one’s trust. Here salvation is born by the 
grace of God through faith, and faith is the moment which ultimately defines the 
Christian (Evangelical Theology, Barth). This moment of faith is what leads to one’s 
justification. Justification, quite literally, is a declaration of righteousness (Ryrie). One’s 
cosmic guilty verdict, manifest by sin, is nullified in the atoning work of Jesus Christ. 
Receiving eternal life in the resurrected reality of Christ allows the faithful to receive 
Christ’s righteous identity. Justification results in adoption (Ryrie). The professing 
believer becomes a child of God by the merits of Jesus and by one’s faith in what he 
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accomplished. Saving faith is more than knowledge of an historical event (Augsburg 
Confession, Article 20). Rather, faith is a personal trust, a self-committed dependence on 
the reality of what Jesus did on one’s own behalf. Faith is a deep-seated belief that Jesus 
has provided the ultimate reconciliation between a holy God and sinful man.  
 One is wise to make note that salvation is not merely the certainty of eternal life 
to come later. Rather, through salvation in Jesus Christ life begins now! No need exists 
for one to merely wait for the benefits of salvation to begin only after death. In fact, 
salvation invites the human to take part in the ongoing, holistic restoration of all things. 
Salvation commissions us to bear witness to the expansion of the Kingdom of God on 
earth—our new home and new reality. 
The Kingdom of God 
 The kingdom of God began as a promise in the context of the covenantal 
relationship between God and man. However, what was once only an expectation became 
a reality. The kingdom of God was first realized when Jesus opened his mouth and began 
to preach. As Jesus’ public ministry began, so too did the foundation and spread of his 
kingdom. Every event of Christ’s ministry was another expansion of this kingdom, 
culminating in the pinnacle event of the Christian faith. 
The Kingdom of God is inseparably tied to the event of the resurrection. Once 
they had become aware of Jesus’ resurrection, those who saw the risen Lord participated 
in proclaiming this good news to the world. Thus, a key facet of the kingdom of God is 
Gospel proclamation (Glasser). Such a commission remains in effect today. The kingdom 
of God implores the Christian to always consider how to make the faith public. The 
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growing kingdom is on display for those who at this time are not part of the kingdom 
(Van Egen).  
The expansion of the kingdom of God is also empowered by the Holy Spirit. 
Motivation to grow this kingdom and the direction by which to do so are given to 
humanity by the third member of the Godhead. The same power that raised Christ from 
the dead is thus instrumental in the ongoing growth of the kingdom of God. 
However, the kingdom of God is also not yet realized for the kingdom of God is 
Jesus’s rightful domain, an eternal realm where he will rule and reign supreme and where 
we also will take part in the enduring life of this new world. In this way, the kingdom of 
God is simultaneously present and yet to come; neither feature can be emphasized over 
the other (Driscoll and Breshears). On one hand, the kingdom of God is something the 
Christian gets to participate in growing. On the other hand, the kingdom of God is a new 
heaven and new earth that is yet to come. Most importantly, however, the kingdom of 
God is in essence a reclamation. In its eternal state, the kingdom of God will succeed in 
regaining all that was lost to sin and death (Glasser).  
Holy Sprit 
 The third member of the eternal Triune God is the Holy Spirit who leads 
humanity in the ongoing story of redemption in the life of the Christian. The power of the 
Holy Spirit raised Christ from the grave, and the Spirit fell on and filled the Apostles at 
Pentecost.  
Still today, the same Holy Spirit fills humanity, the blessed recipient of God’s 
redemptive grace. On one hand, the Holy Spirit convicts humanity of sin, and, on the 
other, the Holy Spirit is responsible for humanity’s regeneration and sanctification 
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(Torrey). Thus, the Holy Spirit bears witness to the work of Christ while also convicting 
the human soul of the sin that still separates the individual from God. The Holy Spirit 
carries on the work of sanctification in the human (Life in the Spirit, Oden). 
To this end, the Holy Spirit succeeds in recovering true fellowship for the human 
both with God and with each other. In the Holy Spirit, Christians are able to enjoy the 
very near presence of God and yet, because of the Holy Spirit, fellowship can be 
achieved across the breadth of human diversity. This fellowship is accomplished not in 
affirming individualism over collectivism (or vice versa) but rather by finding the two to 
be complementary as exists in the nature of the Triune God (Moltmann). 
 Of utmost importance for humanity is the reality that the Holy Spirit guides the 
human not only on an individual basis but also a corporate basis. The Church, as led by 
the Holy Spirit, is blessed to participate in the ongoing mission of Jesus Christ on the 
Earth (Life in the Spirit, Oden). This privileged role is made possible, and is thus 
predicated on, an adherence to the Holy Spirit’s direction. This role of the Spirit in the 
life of the Church is especially crucial in the context of persecution for the Holy Spirit 
provides the human both comfort, guidance, and power in times of inevitable difficulty. 
The Church 
 The Church is a collection of believers united in their affections for God and take 
part in shared existence. Much like God is communal in nature, so too the Church mirrors 
this divine attribute (Karkkainen). So great ought to be this communal concern that one 
forgets oneself in their pursuit to love the other (Bonhoeffer). In such a realm, pure 
fellowship is had. Additionally, in this way the Church exists as an incarnational 
community to be seen as the body of Jesus (Ray S. Anderson).  
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 Such an economy within the Church is ideal due to the Church’s mandate to be 
visible to the world. All Christians in the context of the Christian community are to be 
committed and prepared to extend the kingdom of God into their immediate localities and 
beyond (Chan). This practice, of course, is a reference to evangelism—the winning of 
souls to Christ in anticipation for the decisive return of Christ and the establishment of 
his eternal kingdom.  
The Church also ought to be the epicenter for the retention and development of 
the faith received from God. As such, the Church exists as headquarters for growth and 
renewal in the faith. Disciplines such as catechesis are promoted and exercised for growth 
in one’s knowledge and love of God (Packer and Parrett). Such activity carried out 
together develops familiarity and intimacy in both vertical and horizontal relationships.   
  Above all, the Church exits as physical headquarters for the ongoing growth and 
eventual arrival of the kingdom of God. As such, the people of God ought to at all times 
have their minds set on the immediate task at hand and their hearts set toward eternity. 
Each is reality, and the Church exists for both. The Body of Christ is a haven for the 
world today as it also awaits the hope of a much greater future.  
Eschatology 
 To the Christian, the end is truly a beginning. The end of time in many ways will 
be a return to a realm outside of time. The Christian longs for the end for it promises the 
arrival of the Savior, and with it their reunion to him.  
 For those apart from the redemptive work of God, however, the end is not a 
desired reality. With such an end comes not a finality but rather an eternal damnation. 
The notion of hell is a topic that possesses stable footing for teaching, and such lessons 
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were readily heard on the lips of the Savior and referenced repeatedly throughout the 
early Church (Ratzinger). For some, the return of Christ will be the most joyous of 
events. For others, the return of Christ will be woeful for there is no salvation apart from 
Christ Jesus.  
 However, a proper understanding of the end times through a Christian lens is 
impossible apart from the resurrection for once again the resurrection forms the basis for 
all belief in this realm. The persistent eternality of Christ is a source of infinite hope to 
those who have joined themselves to him (Schwarz).  
 Eschatology has major ramifications for the Church as an entire fellowship. With 
the final return of Christ will come the full and complete emergence of the kingdom of 
God including king Jesus. This inaugurated kingdom and king will on this day be fully 
and decisively realized. The familial and communal ramifications are massive. Christians 
anticipate such a day where bodily resurrection is visualized, life is eternal, and the world 
begins anew in community with the all-together good Creator God who knew and 
unfurled this plan into motion from eternity.  
Postmodern Assault on Christian Doctrine 
Today, there exists a crisis of truth. In fact, the 2016 Oxford Dictionary word of 
the year was post-truth. Perhaps no better definition of the societal philosophy at large in 
the Western World exists today than this. Western culture exists as a society that has 
rejected absolute truth. Truth is becoming a personal construct, and thus no truth is 
greater than any other truth. As such, truth ceases to corporately exist. Described another 
way, the spirit of our time is tolerance. There is no such thing as truth (Ham and Hall). 
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Such a phenomenon ultimately becomes an assault on the Christian faith and the doctrine 
that has come to define such faith. 
This assault comes upon the Christian faith from various fronts. Public school is 
no longer a space where the Christian faith is given opportunity to grow or even be heard 
(Prothero). In fact, at this point public education appears almost entirely hostile to the 
Christian faith (Marsden). The tenants of Christian faith suffer chronic reductionist 
presentations as well misrepresentations in the media. Considerable effort in the literary 
world to denounce and slander the God of the Bible exists (Dawkins) as well as Church 
History (Brown). The result of such secularist effort is the notion that the importance of 
religion in any form—but especially that of Christianity—has diminished. 
As one might expect, this secularist effort has had an enormous impact on the cultural 
reception of Christian doctrine today.  
Nevertheless, the post-modern attack is proving incapable of ridding the world of 
the Faith which is still firmly entrenched and now over two thousand years old. In fact, 
significant growth is occurring within Christianity in areas outside of the West such as 
China (Philips), Africa (Allen), and the Middle East (Zaimov). Even in the West, many 
have noticed a vacuum in peoples’ ability to answer the big questions of existence once 
entrusted to the church (Kronman). In fact, some have gone as far as to accuse public 
education of the same dogmatic tactics once lobbied against the Church (Marsden and 
Longfield). The results are a majority of young people who do not participate in any form 
of worship and a large majority who do not identify as born again (Smith). While this 
trend poses challenges to Christianity in the West, this trend is also an opportunity for 
Christian institutions.  
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The Failure of the Church to teach Christian Doctrine 
People today are increasingly less likely to be exposed to the essentials of the 
faith in the church, and in many of the churches that do attempt to teach doctrine, the 
tactics utilized have left recent generations confused, impartial, and incapable of 
vocalizing belief (Christianity Through a Worldview Lens, Valk). In fact, so bleak is the 
attempt to teach the Christian faith at the ecclesial level that a frightening number of 
students have quietly walked away from the faith while still attending as members of a 
congregation; in essence, they are already gone (Ham).  
This trend is also an issue of Christians in a battle between one’s desire to love 
those inundated in a pluralistic culture while also being themselves countercultural 
(Cooling). The desire to show love appears to be bleeding into an attitude of 
accommodation. As a result, key virtues of the Faith are being compromised in an effort 
to show concern for those outside the Faith. The danger, however, is if one is ever 
rescued from the pluralistic world of today, would he or she be able to tell a difference on 
the other side? More importantly, the question to ask is will the central figure of doctrinal 
faith, Jesus Christ, be recognizable?  
Nietzsche’s nihilism as witnessed in twentieth Century Europe simply denied 
God’s existence, but American nihilism of today operates in an even more dangerous 
capacity.  American nihilism is not a nihilism of divine rejection but rather universal 
acceptance. All can be received as holy (Horton). Where everything is holy, one will 





The Institution as Ground Zero of Doctrinal Assault 
The recent legacy of Christian-founded institutions of higher learning in America 
is that of abdication. Ivy League Universities such as Harvard, Yale, Princeton, and 
Dartmouth—founded in Christian mission—are now bulwarks of pluralism. The initial 
compromises that ultimately transitioned such renowned schools away from Christian 
doctrine are certainly at play in several other Christian institutions around the country 
(Ham). Thus, perhaps the assault on Christian doctrine is rooted in the university. 
The academy in recent memory has succeeded in domesticating that which is 
transcendent (Domestication of Transcendence, Placher). Christian doctrine, once 
proclaimed and preserved at the institutional level, no longer exists solely as the 
revelation of transcendent God to man. On the contrary, the institution has introduced a 
competing presentation of God in response to post-enlightenment thinking. This 
presentation is a significant concern, for Christian doctrine consistently communicates 
the presence and activity of one who is a higher power than us, known as God 
(Armstrong). God, then, is not of human design but rather of transcendent existence 
(Feuerbach).  
What began as a post-enlightenment reaction within the modern academy has 
transitioned into the post-modern context. Other scholars have gone as far as to describe 
the efforts of some in Christian Higher Education as tirelessly aiming to develop an 
industry of post-modernism (Higton). In other words, Christians have surrendered our 
position in the battle for the mind (Hall). This surrender is certainly an alarming 
development. Christianity’s identity is married to its unmistakable and unique union with 
Christ above all else. When Christian institutions begin bringing under the banner of 
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Christ philosophies and positions antithetical to the nature and mission of Christ, the 
academy becomes opaque in its representation. In other words, if Christianity is 
compatible with anything and everything, then Christianity is nothing (Olson). Every 
denomination has such threats, especially the Wesleyan movement. Dr. Dean Smith, 
Professor at Nazarene Theological College, boasts the following: 
Although the creeds of our denomination pay lip 
service to the idea that Scripture is “authoritative” and 
“sufficient for faith and practice,” many of us have moved 
far beyond that notion in our theological thinking. We are 
only deceiving ourselves – and lying to our evangelical 
brothers and sisters – when we deny the shift we have 
made. 
“New occasions teach new duties.” We have moved 
far beyond the idea that the Bible is exclusively normative 
and literally authoritative for our faith. To my thinking, that 
is good! 
 Furthermore, few of us retain belief in Christ as the 
sole way of salvation. We trust that God can work under 
many other names and in many other forms to save people. 
Our views have changed over the years. (Dean Smith, 177) 
As suggested in the content above, such claims are not isolated. Such a position is 
not confined to such an extent to be considered an aberration. These claims are the views 
of several who educate and lead at universities across our nation. These views are 
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spectacularly unchristian. Such disbelief located in academia is exactly why such a gap 
exists between the local church and the ivory tower of higher education. Many pastors, 
men and women who were educated in just such a climate, possess severe distrust toward 
their institution. In other instances, this skepticism begins to bleed into the church which 
is also an indictment on the university. 
The result is a diluted presentation of the Christian faith which is apparently 
incapable of convincing anyone why they should adopt its virtues but simultaneously 
capable of applauding the presence of various other beliefs in its midst. Thus, it becomes 
clear that the failure of the Church to teach Christian doctrine originates as institutional 
failure to train the clergy at the onset.  
Ties Between the Assault on Doctrine and a Departure from Scripture  
Throughout the Christian Academy, a hermeneutic of suspicion exists that is 
eager to discount the larger doctrinal realities born out of Scripture in exchange for a 
more personal and customized faith experience (Thiessen). In other words, culture is 
replacing the role of Scripture in the locus of the Academy. First, the Bible transitioned 
from infallible Scripture to simply a text vulnerable to critique. This critical investigation, 
ironically, was not brought on by enemies of the faith, but rather by those who claimed to 
be its defenders (Legaspi).  
 However, a legitimate understanding of the Christian faith is impossible apart 
from the infallible, revelatory Scripture and the context within which the inspired 
literature is set. This is perhaps most clearly seen in the work of Michaelis on Moses and 
Job in which the former became a vessel of philosophical morality almost entirely void of 
Israeli identity rather than the monotheistic champion of Israeli political and religious 
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heritage. The latter became nothing more than a philosophical fable. In each case, it is 
clear that the power and context of these pivotal figures of Scripture were renovated to 
shaped Enlightenment values rather than be allowed to shine in their immediate context 
(Legaspi). 
  The story of God unfolds in immense detail and stunning intimacy in the canon 
of Scripture. The formation of one’s faith will inevitably rise out of one’s engaging with 
the biblical text, and out of this engagement, a sound Christian doctrine will emerge. 
Thus, the widespread disregard for doctrine in higher education (even Christian Higher 
Education) certainly correlates with declining institutional attitudes toward Scripture. 
Where a rejection of church doctrine exists, an attitude of impartiality toward Scripture is 
sure to follow. Institutions of Christian Higher Education, especially those in the arena of 
pastoral development, will do more harm than good if such training is not centered in 
sound biblical study and doctrinal development. 
Emergence of Christian Worldview Emphasis on the Christian College Campus 
Ove the past century, Christianity as a worldview has rapidly developed (Naugle). 
Thus, Christian institutions have begun to heavily investigate the appropriate integration 
of faith development with the call to educate (Ringenberg), leading some to 
enthusiastically call for worldview thinking at the institutional level (Dockery and 
Thornbury).  
While such interest is certainly not a negative development, the origin of the 
expression worldview has its roots in Philosophical study during the Enlightenment. This 
was far from a time in which the authority of Scripture was recognized nor was Christian 
doctrine revered. Additionally, one must be sensitive to the roles of ideology, narrative, 
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norms, and ritual in the formation of a worldview (Palmer). If such aspects of worldview 
formation are awakened outside of the influence of Scripture, the institution could rapidly 
become complicit in the formation of a worldview that has little or nothing to do with the 
words and life of Jesus Christ and his Church. 
Thus, one must commit to bringing a concept such as worldview under the 
authority of a Christian doctrine rooted in Scripture. If this is not accomplished, a 
student’s worldview—even if it is deemed Christian—might actually have more in 
common with either modernist arrogance or post-modern angst rather than the steady 
persistent eternal confidence of a biblical conviction. 
The Crisis of Emergent Worldview Interests Void of Christian Doctrine 
While sensitivity to integrate faith with learning in the Christian Academy is a 
noble venture, this sensitivity has the potential to inflict much harm if institutions attempt 
to develop Christian worldview apart from sound Christian doctrine. Some scholars 
already believe they should approach worldview apart from a doctrinal footing (Hughes). 
One consistent variation is to establish one’s worldview as a response to the key 
questions and issues of our life (Tillich). In other words, the development of worldview is 
in response (and thus seems limited) to one’s own life experience. Therefore, several 
scholars view a strictly doctrinal approach to worldview as unideal, (Jacobsen and 
Jacobsen) or even impossible (Hughes and Adrian). Critical of a doctrinal approach to the 
formation of Christian worldview, some scholars have encouraged a pluralistic 
implementation (Jacobsen and Jacobsen). 
 Ultimately, the temptation to integrate Christian worldview into student learning 
apart from the appropriate doctrinal boundaries originates from a yearning for inclusivity. 
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However, others have noted that by insisting on a pluralistic model, those committed to 
inclusivity are simply exercising hidden exclusivism. Their actions assume the 
superiority of a pluralistic approach over that of doctrine (Christianity Through a 
Worldview Lens, Valk).  
Perhaps, however, the most dangerous result of such an emergence of Christian 
worldview void of doctrine is the danger of this worldview becoming more about 
humanity than it is about God. Such an error must be guarded against, for humans must 
combat the temptation to have an anthropocentric focus in favor of a more creation-
centric position (Berry). Guarding against this error is most important in this current time 
in the world in which man more than ever is isolated and removed from the comforts of a 
historical, traditional heritage (Modern Man in Search of a Soul, Jung). The underlying 
concern with inclusivism in the context of aiming to shape Christian worldview is that it 
either ignores or violates the very biblical Christian notion that a battle over truth exists 
in the world—a battle for lost souls searching for a transcendent truth greater than their 
own individual reality. 
The role of Scripture in the formation of worldview is critical in Christian higher 
education due to the fact that the Bible is where all Christian Traditions find and enjoy 
shared belief. Curriculum and scholarship at any Christian institution forms a distinctive 
belief system, and agree at a fundamental level (Thiessen).  
How one lives in accordance with one’s doctrinal beliefs is a central aspect of the 
biblical text and will prove formative in one’s cultivation of a Christian worldview. To 
void such an element from the institutional goal of worldview formation could prove to 
be severely damaging.  
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A Call to Revive Christian Doctrine with Christian Worldview in Mind  
The question needs to be asked that in establishing Christian Worldview, why 
emphasize the utilization of Christian doctrine? The answer lies in doctrine’s ability to do 
what pluralism and post-modernism cannot. Though the development of worldview is 
individual in nature, worldview is capable of uniting believers together in community via 
shared vision (Olthuis). In other words, through the communication of universal beliefs, 
that which appears an individual endeavor transforms into a shared experience—doctrine. 
Contrary to the beliefs of many in the world today, Christian doctrine has something of 
value to offer society (Habermas). Though many dismiss Christian doctrine, the content 
of the Faith still possesses transcendent power.  
When dealing with the development of core, foundational beliefs, tether oneself to 
the universal conclusions of Christian Scripture as doctrinally presented. One should not 
apologize for claiming truth nor should anyone be repentant for pursuing such truth 
through doctrinal study (Thiessen). There is certainly a Christian way in which to view 
things, and this view is rooted in the doctrinal realities of Creation, Fall, and Redemption 
(Goheen and Bartholomew). This Christian view possesses a fixed point around which all 
other things revolve—Jesus Christ (Evangelical Theology, Barth).  
Christian Worldview, when held correctly, is founded on the notion that the Faith 
is not a segment of one’s spiritual existence, but rather informs and inspires every facet 
one’s life (Philips). As such, the Christian worldview highlights the human possession of 
divine purpose (Christianity Through a Worldview Lens, Valk). God has mission and 
humanity is invited. 
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In turn this will accomplish a more universal reception for all in the Faith to 
actively engage in the emergence of God’s kingdom on earth. No matter one’s vocation 
or skillset, the reality of God’s continued work on the earth is something they have stake 
in (Philips). This is important because the development of Christian worldview by way of 
doctrine always has the reality of the end game in mind. How we live practically today 
will be decided by what we believe is yet to come (Following Jesus, Wright).  
This transformation will begin by allowing God to once again speak through the 
biblical text (Horton). Developing Christian doctrine as a means to collectively cultivate 
Christian worldview begins with turning one’s attention to the persistent message of 
Scripture. In the same vein, a Christian worldview tethered to Scripture allows for a 
cultivating relationship between the individual and symbols that will aid in directing 
one’s intentional life. Psychologically speaking, the link between faith and symbols is 
crucial (Man and His Symbols, Jung). Similar emphasis on the use of symbols in the 
cultivation of belief in a faith community is seen in theological study as well (New 
Testament and the People of God, Wright). A partnership between Scripture and symbols 
would lead to an even more self-awareness in the process of forming a Christian 
Worldview.  
Developing Christian Worldview by way of teaching Basic Christian Doctrine has 
substantial potential due to the fact that there are universal doctrinal beliefs maintained 
by Evangelicals, Baptists, Roman Catholics, Orthodox, and Reformed Christians across 
the board (Thiessen). Such universal tenants would not only honor the Scripture and 
submit to the appropriate rigidity of sound doctrine but also achieve inclusivity in the 
midst of diversity. Such a theory can be faithfully carried out in an institution such as 
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Warner University where a diverse student body exists along with an institutional 
commitment to sound Christian doctrine.  
A Call to Reach the Student 
 A student’s entrance into college is a time when he or she is often separated from 
local and familial contexts in an indefinite fashion for the first time. More freedom and 
responsibilities are often given to the student, and this corresponds to what is also 
developmentally occurring within a student. Recent research indicates that religious 
participation is low among college students (Arnett and Jensen). This phenomenon is not 
only participation, but also identification. Emerging adults today are less religious 
compared to previous generations, and religious attendance during this period of life 
currently drops by 50 percent (Bergler). At the same time, however, religion appears to 
have an impact on the development of young adults (Barry and Nelson). The impact 
appears to be positive in nature. One study suggests that one’s private religious devotion 
as well as religious efficacy are significantly related to greater life satisfaction (Desmond, 
Kraus, and Dugan). This devotion is especially important at this phase in life since 
research indicates that religious identity is achieved in a young adult’s college years 
(Meeus et al.). Finally, students who are emerging into adulthood tend to place significant 
emphasis on their personal experiences (Beaudoin) and would prefer critical thinking 
versus simple acceptance of religious dogma (Arnett and Jensen). This leads to students 
combining various religious beliefs, creating a compartmentalized faith often in the 
background of a student’s life (Bergler). Research is painting a portrait one cannot 
ignore. Students are less likely to practice religion at the same time they are finalizing the 
formation of religious belief. However, students are willing to think critically and 
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consider the impact of their religious beliefs as it applies to the formation of their 
worldview. Participation in a course such as the one offered at Warner University could 
prove to significantly benefit the student at a critical juncture in their life. This 
participation is especially significant given the notion that religious experience enhances 
a student’s overall life. Thus, in several cases such a course might be the closest 
experience a student has to orthodoxy and orthopraxy in a formative moment in their life. 
This course needs to make an impact on a student’s life.  
A Call to Teach the Student 
 The question should be asked how ought such a student be taught? Research 
suggests students’ learning thrives when students become aware of the impact of their 
beliefs and experiences this impact in a tangible way. Scholars have suggested two 
different ways in which we learn: the first being how we perceive new information 
(grasping / comprehension) followed by how we process it (transformation) (Smith and 
Kolb). The relationship between grasping and processing is the critical incubation.  
Interaction. The traditional classroom experience is a pivotal time when a student 
must be competently introduced to the content the educator desires him or her to know. A 
student must be assimilated to the content (Carlson and Maxa). This is also a time where 
a student must recognize the logical conclusion of various philosophies or beliefs. For 
instance, if a student believes x, he or she needs to know how x leads to y. In particular, 
this thought process makes the Socratic method a powerful tool for assisting a student in 
understanding how various doctrines, ideologies, or philosophies converge or conflict 




Experience. Research suggests great value is present in assisting students toward 
recognizing themselves as moral agents (Glennon). A student plays a role in the world 
they exist within. A student’s commitment to improving the world around him or her thus 
becomes a valuable learning tool. Students need to see the impact of their beliefs take 
tangible form. A class that desires to present the imperative nature of the Christian life 
needs to offer students an opportunity to experience how a particular belief manifests 
itself in a tangible real-world scenario. A course designed to highlight each aspect of 
learning is critical.  
Research Design Literature  
The literature previously reviewed begs the question so what? i.e. what are the 
implications of this study? (Sensing). This research has directed the researcher toward a 
desire to witness college students embrace a new lived experience as a result of their 
involvement in the course and the study found therein. For this reason, the study included 
a quantitative measure as well as multiple qualitative measures. The researcher 
anticipated students producing hard data in a quantitative measure pointing toward 
doctrinal growth. The researcher also anticipated student meditations in the qualitative 
measures that begin to elaborate on how an immersive experience in a Christian, Liberal 
Arts setting has given way to a new outlook on the Christian life.  
Reflecting upon the literature laid out above as it pertains to the research design of 
the study, one observes the necessity of a relationship between one’s orthodoxy and 
orthopraxy concerning the formation of a Christian worldview. “Knowing how to think 
theologically comes by habit and by imitation, not simply by acquiring isolated facts” 
(Sensing). The student’s ability to identify and define one’s worldview as well as to detail 
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the impact that his or her Christian faith has on their life reflects the conclusions of the 
literature being that apart from a working, practicing relationship with Scripture the 
doctrinal limitations of a student will hinder the cultivation of an authentic Christian 
worldview. This conclusion pertains to one’s ideology as well as one’s lifestyle. Christian 
worldview in identification and application is dependent on Christian doctrine as 
determined by Scripture and the practice of Scripture within a Christian life. This 
worldview is not a return to dogma, but rather a return to the natural consequences of a 
healthy biblical theology intentionally designed to be put into practice. 
Ronald J. Sider perhaps best summarizes the relationship between this study and 
the research review which begs its case. “Jesus preached and healed. He taught and acted. 
The eternal Word-become-flesh was the perfect combination of word and deed” (71). 
Summary of Literature  
 There exists in Christendom an essential and universal belief system shared by all 
who are in the faith. These foundational doctrinal realities form the basis of the Christian 
religion and serve as a guide to all who subscribe. However, these key elements of 
Christian faith are poorly transmitted and often Christians are incapable of conveying 
these elemental belief structures with appropriate language. This issue is seen most 
visibly in the church context but originates in the academy.  
 At the same time, Christian institutions are becoming increasingly interested in 
studying and teaching Christianity as a worldview. While such an endeavor has positive 
ramifications, its implementation is dangerous if separated from the universal faith 
heritage of Christianity as seen in Scripture as well as doctrine. For this reason, the 
purpose of this research was to create and measure the effectiveness of a class dedicated 
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to basic Christian orthodoxy and orthopraxy as a means to identify and shape Christian 
Worldview. Specifically, the purpose of the research was to create and measure the 
effectiveness of a new course dedicated to the above features at developing a Christian 
worldview among students at Warner University. 
 Orthodoxy and orthopraxy are inextricably bound. One’s faith and one’s practice 
cannot be separated from the another. Never in the history of Israel as a covenant 
community, nor in the early church of the New Testament living under the confession of 
Jesus’ lordship, was a separation between religious belief (orthodoxy) and the residual 
practice of faith (orthopraxy) tolerated. In fact, an absence of one virtually always meant 
the demise of the other. If the nation of Israel forsook a life of justice, it was due to their 
abdication of God’s Law at the forefront of their minds. If a New Testament church 
experienced moral failure, Paul wrote to the church with several doctrinal reminders and 
exhortations. Faith has classically served as the foundation of practice, and practice has 
often brought one’s faith to life. The individual Christian and the collective Church 
cannot properly or fully experience the Christian Life apart from orthodoxy and 
orthopraxy. The student who is taught the faith precepts of the Christian life must be 





RESEARCH METHODOLOGY FOR THE PROJECT 
 
Overview of the Chapter 
 
The purpose of the research was to create and measure the effectiveness of a new 
course on Basic Christian orthodoxy and orthopraxy at developing a Christian worldview 
among incoming students at Warner University. The research was conducted on over one 
hundred students enrolled at Warner University’s BST 1010 Christian Life course taught 
by Mr. Ty Benbow. Students participated in a quantitative survey, a qualitative 
questionnaire, and a qualitative journal interview. These three measures correspond to the 
three research questions asked at the onset of the research.  
Warner University students enrolled in BST 1010 in the 2019 Fall Semester 
participated anonymously by completing all three measures at the beginning and end of 
the semester. Paired T-tests were run on all quantitative and qualitative data. The 
researcher anticipated statistical significance on all three measures.  
Students who participated in BST 1010: Christian Life: Faith & Practice, at 
Warner University were measured on their ability to identify and articulate a Christian 
worldview and on their understanding of basic Christian doctrine both before and after 
the semester. A qualitative assessment, the Worldview Identification and Articulation 
Assessment (WIAA), and a quantitative assessment, the Doctrine Worldview Interface 
(DWI), were the two instruments used for measurement.  
 The administration and collection of data varied between the qualitative and 
quantitative measures. Handwritten instrumentation was used to administer the 
qualitative WIAA, and online, electronic instrumentation (Google Forms) was used to 
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administer the quantitative DWI. Data related to the qualitative WIAA was physically 
collected and placed into Microsoft Excel where a simple algorithm measured the 
progress between pre- and post-semester assessments. Data related to the quantitative 
DWI was measured via the same instrument used to administer both the pre- and post-
semester assessments, Google Forms.  
The WIAA has proven a reliable assessment as it had been utilized by Warner 
University for the purpose of assessment for accreditation purposes with SACSCOC for 
longer than the researcher has been employed at Warner University. The WIAA has 
accurately and consistently identified the progress of worldview identification and 
articulation amongst freshmen students at Warner University. The DWI has proven its 
reliability through the careful development of the instrument by the members of the 
Warner University Church Ministry Department. The validity of the instrument is based 
on its consistency with Biblical doctrine as affirmed across various traditions within 
Christianity.  
Nature and Purpose of the Project 
 
 
Freshman students at Warner University taking BST 1010 Christian Life: Faith & 
Practice were asked to take part in a qualitative pre/post semester questionnaire, a 
qualitative pre/post semester journal, and a quantitative pre/post semester survey. The 
nature of the first qualitative measure was to record a student’s identification and 
articulation level concerning Christian worldview. The nature of the second qualitative 
measure was to determine whether students—in their own words—would credit the 
college course for any perceived developments toward Christian worldview. The nature 
of the quantitative measure was to record a student’s understanding of basic Christian 
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doctrine. The purpose of the research was to create and measure the effectiveness of a 
new course on basic Christian orthodoxy and orthopraxy at developing a Christian 
worldview among incoming students at Warner University. One believes that a student 
with a strong understanding of basic Christian orthodoxy and orthopraxy is far more 
likely to articulate and possess a Christian worldview. Such a study is significant within 
the context of Christian Higher Education where emphasis on worldview formation is 




Research Question #1.  At the onset of the course, what is the student’s worldview, and 
what is the extent of their knowledge of a Christian worldview? 
In order to answer this question, both qualitative and quantitative measures were 
employed at the beginning of each semester. The qualitative measure, the Worldview 
Identification and Articulation Assessment (WIAA), determined a student’s stated 
worldview (if one exists) and assessed the student’s articulation level concerning 
Christian worldview.  
Question 1 of the WIAA asked a student to identify his or her worldview. This 
question either revealed that the student does not know what his or her worldview is, or it 
determined what a student believes his or her worldview to be. This question could also 
reveal that students are not familiar with the term “worldview.” Question 2 asked a 
student to reveal what they believe to be the key features of a Christian worldview. 
Question 3 asked a student to describe how following a Christian worldview should 
affect a person’s life. Questions 2 and 3 of the WIAA reveal to what level a student can 
articulate a Christian worldview.  
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The second qualitative measure, the Worldview Development Journal (WDJ), 
gave students access to worldview terminology and assisted students in determining their 
initial worldview at the onset of the semester.  
The quantitative measure, the Doctrine and Worldview Interface (DWI), 
determined a student’s level of understanding concerning basic Christian doctrine. The 
nineteen-question survey asked students to assess their agreement or disagreement 
(measured on the Likert scale) with statements that were either consistent or inconsistent 
with Christian doctrine (as professed in the COG) (Anderson). Questions 4, 5, 6, 8, 11, 
12, 14, and 15 of the DWI were designed so as to generate an affirmative answer from 
students. Questions 7, 9, 10, 13, 16, 17, 18, and 19 were designed so as to generate a 
dissenting answer from students.  
Question 1 simply asked students to provide a school issued ID number so as to 
track student data from the beginning of the semester to the end as well as to maintain 
student anonymity.  
Questions 2 and 3 of the DWI asked students to assess their agreement or 
disagreement (measured on the Likert scale) with statements identifying the student with 
a Christian worldview or another worldview. These questions allowed the researcher to 
determine if a change in worldview occurred from the beginning of the semester to the 
end. These questions also allowed the researcher to isolate data based on a student’s 
perceived worldview at the beginning and end of a semester.  
 
Research Question #2. What changes in the student’s knowledge of Christian 
worldview occurred between the beginning and end of the course?  
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Both the qualitative WIAA and the quantitative DWI measures were reapplied at 
the end of the semester in the same manner originally applied at the beginning of the 
semester. This allowed for any changes or lack of changes in the data to be gathered from 
the beginning of the semester to the end of the semester. 
Research Question #3. What is the impact of this new course on developing a 
Christian worldview?   
 At the end of the semester, the WDJ determined whether or not the course itself, 
in students’ own words, could be credited for any positive shifts toward a Christian 
worldview for students. 
Ministry Context 
 
Warner University is consistently ranked one of the most diverse campuses in the 
entire South region of American colleges and universities (U.S. News and World Report). 
One such example is religious affiliation. While a substantial number of Warner freshmen 
would identify as Christian, the tradition from which such Christian faith was nurtured 
comes from a vast collection. A heavy African-American population represents both 
Pentecostal and A.M.E traditions. A notable Hispanic/Caribbean population brings Roman 
Catholic ideology into the classroom. Finally, while Warner University is a Church of God 
(Anderson, IN) institution firmly entrenched in the holiness movement, a significant number 
of students come out of a Baptist tradition. As such, no shortage of denominational 
representation exists on campus.  
However, factors pertaining to this study exist that unites the participants as it 
concerns the study in question. This study was conducted only with Warner University 
students. Additionally, students who participated in this study did so in conjunction with the 
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same 1000-level course tied to the General Education Department at Warner University. In 
other words, each student was taking part in a class that was mandatory for all Warner 
students. Students who took this class did so as part of their fulfillment of the Gen. Ed. 
requirements of the institution. Most took the course as freshmen, though some were 
sophomores. In all instances, students were at least eighteen years of age and were enrolled 
at Warner University.   
Participants 
 
Criteria for Selection 
 
Due to the nature of this study being directly connected to the performance of a 
particular course, the recruitment of students was simplistic. Warner University students 
taking BST 1010 Christian Life: Faith & Practice with the researcher were invited to 
participate in the study in conjunction with taking the course.  
Description of Participants 
Participants in this research were limited to students at Warner University 
enrolled in BST 1010 Christian Life: Faith & Practice. This population of subjects 
primarily consisted of incoming freshmen, ages eighteen to nineteen. A small percentage 
of transfer students participated who were slightly older.  
Students were both male and female in gender. Additionally, students came from 
a myriad of nationalities, thus representing several people groups and cultures. Various 







Amended to the course syllabus was an informed consent read by each student who 
was enrolled in the researcher’s BST 1010 course. The consent can be accessed at Appendix 
B. 
In order to maintain confidentiality amongst students who elected to participate, 
student names were never collected on any assessment tied to the study. Names of students 
who took Mr. Benbow’s BST 1010 at Warner University could potentially be accessed, but 
each student’s consent and his or her specific contribution to the study remained completely 
anonymous. Student’s participated in the assessments by providing a four-digit ID number. 
By using ID numbers, the answers of each student were kept anonymous even from the 
researcher. Participation was not mandatory nor was participation incentivized in the form 
of course credit. Finally, students were allowed to remove themselves from the study at any 
time. 
Both the pre-semester and post-semester data collection was gathered completely by 
Mr. Benbow. The data was also made available only to Mr. Benbow and Mrs. Kelly Mills, 
Director of the General Education Department at Warner University. The results of the 
assessments were completely anonymous. The physical results of the assessments were kept 
in a locked drawer within a locked office. Only school custodians, two office administrators, 
and Mr. Benbow could access Mr. Benbow’s office via key, and only Mr. Benbow could 
access the locked drawer in which the assessment results were placed. Electronic assessment 
results were stored on a password protected computer in Mr. Benbow’s locked office. Mr. 
Benbow shared the electronic WIAA results only with Mrs. Kelly Mills for the purposes of 
SACSCOC accreditation. Mrs. Mills only accessed the results of the WIAA assessment 
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from her office computer which was also password protected and stored in a locked office 
accessible only via key by Mrs. Mills, custodial staff, and two office administrators.  
Instrumentation 
 Instruments for the collection of data varied between the qualitative WIAA and 
WDJ as well as the quantitative DWI. Physical instrumentation for the WIAA included a 
paper questionnaire. Students used a pen or pencil to complete the assessment which was 
then physically submitted to Mr. Benbow in class. Physical instrumentation for the WDJ 
was all web-based. Access to the journal, both at the beginning and end of the semester, 
was found on the course Moodle page. A template for the journal was provided wherein 
students filled in the template with their own reflections. Students then submitted their 
completed journal into the Moodle window for the journal.  
 Instrumentation for the DWI was all web-based. A link to the DWI was made 
available to students on the course Moodle page. Students who clicked on the link were 
immediately directed to a Google Forms page housing the DWI. The students took the 
assessment from a computer, tablet, or phone. Once the students submitted their 
responses, the results were stored electronically on the Google Forms application. From 
here, Mr. Benbow could interact with the data collected.   
Pilot Test 
A pilot test was conducted with Warner University students taking BST 1010 
Christian Life: Faith & Practice on campus during the 2018 fall semester. The survey was 
a nineteen-question test measured on the Likert scale.  
Approximately 150 students participated in the pilot study which ran smoothly. 
No changes or revisions were made following the completion of the pilot. The same pilot 
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was then offered for the 2019 Spring semester. The pilot was offered to approximately 
sixty students, again with no upheaval detected. 
This pilot test became known as the Doctrine and Worldview Interface (DWI).  
Reliability & Validity of Project Design 
 
 The reliability of the WIAA precedes my own arrival to Warner University in the 
fall of 2015. The General Education Department has been using the WIAA to assess a 
student’s ability to identify and articulate worldview for several years, and the 
SACSCOC has deemed the assessment to be a reliable instrument for the purposes of 
accreditation.  
 The reliability of the DWI rests in the affirmative consensus reached amongst the 
Warner University Church Ministry Department that the survey was specific enough to 
highlight a student’s understanding of a basic Christian doctrine. Determining the 
reliability was of particular importance given the myriad of Christian traditions 
represented in the classrooms at Warner University. The items in the survey address only 
the most basic elements of Christian faith and do so in a clear manner.  
Data Collection 
 
Students were given access to the written WIAA, electronic WDJ, and electronic 
DWI following the school receiving a signed consent from the student. All three 
measures were returned to the collector of the data who then kept the data secure until the 
end of the semester at which time the same WIAA, WDJ, and DWI were given once 
again to the students. The results of the pre-semester assessments were compared to the 
results of the post-semester assessments with sensitivity toward any progress regarding 






For analysis of the qualitative questionnaire (WIAA), a paired T-test test was run 
between the pre-test data from the beginning of the semester and the post-test data from 
the end of the semester. The aim of the analysis was to detect statistically significant 
change in the data as a result of the course. Significant changes in a students’ ability to 
identify and articulate Christian worldview was the expectation. A p-value of 0.05 or 
better would indicate statistical significance between the results of the pre-test and post-
test. 
For analysis of the quantitative survey (DWI), a paired T-test was run in order to 
determine whether statistical significance exists between observed changes in data scores 
from the pretest to the posttest across each doctrinal statement. A p-value of 0.05 or 
better would indicate statistical significance between the results of the pre-test and post-
test.  
For analysis of the WDJ, a word-bank of terms from Anderson provided simple 
analysis of student development in the area of worldview. Comparing the self-identifying 
terms between the first and last journal submission was simplistic and allowed students to 
speak for themselves. This process was especially helpful in instances where students 
were asked to identify the primary reasoning for why their worldview changed. Students 
either made mention of the merits of the course, or they did not. Additionally, what the 
students did and did not mention allowed for helpful analysis of the qualitative and 
quantitative measures found in the WIAA and DWI. Finally, paired T-tests were run on 
the results of the WDJ pre- and post-test results in order to account for statistical 
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significance. A p-value of 0.05 or better would indicate statistical significance between 





EVIDENCE FOR THE PROJECT 
Overview of the Chapter 
Over one hundred Warner University freshmen enrolled in BST 1010 Christian 
Life participated in the study. The pool of participants represented the male and female 
genders as well as significant populations of Caucasian, African-American, and Latino. 
Modest and statistically significant gains were observed in the quantitative measure and 
both qualitative measures of the study based off the three research questions developed 
for this study. 
 Other takeaways include heavy syncretism detected in a notable percentage of the 
participants at the onset of the study, more work to be done regarding doctrinal topics of 
salvation and resurrection, as well as the rise of relativism and retention of pluralism. 
Students attributed their progress directly to the material and design of the BST 1010 
Christian Life course.   
The arc of this study began with the stated problem that an alarmingly low 
understanding and implementation of Christian worldview among college-aged students 
exists, even among professing Christians. This problem stems from a perceived lack of 
orthodoxy and orthopraxy in such a Christian life. Students are unsure of how to 
approach a litany of the significant societal issues of today due to having minimal 
foundational understanding of Christian belief or lifestyle.  
The purpose of the research was to create and measure the effectiveness of a new 
course on Basic Christian orthodoxy and orthopraxy at developing a Christian worldview 
among incoming students at Warner University. 
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In essence, the question was Are students better able to identify and embrace a 
Christian Worldview due to having participated in an immersive course dedicated to 
showcasing elements of orthodoxy and orthopraxy? Through a series of qualitative and 
quantitative pre/post-tests, greater clarity has emerged regarding the progress observed in 
students who participated this course over the span of the Fall Semester, 2019.  
Participants 
138 students completed a Fall Semester unit of the BST 1010 Christian Life 
course, and thus took part in at least one of the three pre/post-test measures conducted 
across four separate units of BST 1010 Christian Life: Faith & Practice. Of those 138, 
students, eighty-five were male (61.5 percent) and fifty-three were female (38.5 percent).  
The breakdown of ethnicity for the student population was sixty-five Caucasian 
(47 percent), fifty-two African-American (38 percent), and twenty-one Latin (15 
percent). All students were between the ages of eighteen and nineteen. Participation in 
the study was anonymous so the breakdown of specific participation in each pre/post 























Table 4.1 Participant Gender and Ethnicity 
Such variety of participation supports the inference that this course is a fair 
representation of Generation Z students.  
Research Question #1:  Description of Evidence 
 
Research Question #1 - At the onset of the course, what is the student’s 
worldview, and what is the extent of their knowledge of a Christian worldview? 
Doctrine Worldview Interface (DWI) 
The results of the Doctrine Worldview Interface (DWI) Pre-Quantitative Measure 
are as follows: 
Statement #1—I possess a Christian worldview. The statement answer was 
displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
I possess a Christian worldview 82 1.7927 0.6618 0.0731 
Table 4.2 DWI Pre-Quantitative Statement #1 
Statement #2—I possess a Worldview other than the Christian Worldview. 
The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
I possess a worldview other 82 2.0366 0.8232 0.0909 






Statement #3—The Bible is the most reliable text for shaping a Christian 
worldview. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
The Bible is the most reliable 82 1.6951 0.7318 0.0808 
Table 4.4 DWI Pre-Quantitative Statement #3 
Statement #4—There are many reliable sources equal to the Bible for 
shaping a Christian’s life. The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
There are many reliable sources 82 2.3780 0.8261 0.0912 
Table 4.5 DWI Pre-Quantitative Statement #4 
Statement #5—Humans are naturally sinful. The statement answer was 
displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
Humans are naturally sinful 82 1.4878 0.6525 0.0721 
Table 4.6 DWI Pre-Quantitative Statement #5 
Statement #6—Humans are naturally sinless. The statement answer was 
displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Humans are naturally sinless 82 1.5000 0.7412 0.0819 





Statement #7—Confessing faith in Jesus Christ, leading to re-birth, is the 
only way to salvation. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
Confessing faith in Jesus Christ 82 2.0366 0.8232 0.0909 
Table 4.8 DWI Pre-Quantitative Statement #7 
Statement #8—There are many paths to salvation. The statement answer was 
displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
There are many paths 82 2.695 0.984 0.109 
Table 4.9 DWI Pre-Quantitative Statement #8 
Statement #9—Christians will resurrect physically and eternally after they 
die. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
Christians will resurrect 82 2.4024 0.7513 0.0830 
Table 4.10 DWI Pre-Quantitative Statement #9 
Statement #10—Physical and eternal resurrection is not an important belief 
in the Christian faith. The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Physical and eternal resurrection 82 2.0976 0.7472 0.0825 
Table 4.11 DWI Pre-Quantitative Statement #10 
Statement #11—Prayer is an essential Christian practice. The statement 
answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
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Sample N Mean StDev SE Mean 
Prayer is an essential 82 1.6707 0.6677 0.0737 
Table 4.12 DWI Pre-Quantitative Statement #11 
Statement #12—Prayer is unnecessary to the Christian. The statement answer 
was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Prayer is unnecessary 82 1.5610 0.5900 0.0652 
Table 4.13 DWI Pre-Quantitative Statement #12 
Statement #13—The Christian has a mandate from God to serve the poor 
and vulnerable. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
The Christian has a mandate 82 1.9878 0.6758 0.0746 
Table 4.14 DWI Pre-Quantitative Statement #13 
Statement #14—Serving the poor and vulnerable is not a foundational 
Christian practice. The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Serving the poor and vulnerable 82 1.8415 0.6933 0.0766 
Table 4.15 DWI Pre-Quantitative Statement #14 
Statement #15—Fellowship in Christian community is an essential Christian 
practice. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
Fellowship in Christian community 82 1.9024 0.5354 0.0591 
Table 4.16 DWI Pre-Quantitative Statement #15 
Statement #16—Fellowship is not a vital Christian practice. The statement 
answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
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Sample N Mean StDev SE Mean 
Fellowship is not a vital 82 1.8049 0.6747 0.0745 
Table 4.17 DWI Pre-Quantitative Statement #16 
Statement #17—Holiness is an essential Christian pursuit. The statement 
answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
Holiness is an essential  82 2.000 0.5666 0.0626 
Table 4.18 DWI Pre-Quantitative Statement #17 
Statement #18—Christianity is only about what you believe, not what you do. 
The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Christianity is only about 82 1.6463 0.6916 0.0764 
Table 4.19 DWI Pre-Quantitative Statement #18 
Worldview Identification and Articulation Assessment (WIAA) 
The results of the Worldview Identification and Articulation Assessment (WIAA) 
Pre-Qualitative Measure #1are as follows: 
Question #1—What is your worldview? The answers were displayed on a 0-2 
scale: 
0 – score answers = not displaying proficiency 
1 – score answers = approaching proficiency 
2 – score answers = displaying proficiency 
Sample N Mean StDev SE Mean 
Question 1-Pre 112 1.2857 0.6497 0.0614 
Table 4.20 WIAA Question #1 
Question #2—What are the key features of the Christian worldview? The 
answers were displayed on a 0-2 scale: 
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0 – score answers = not displaying proficiency 
1 – score answers = approaching proficiency 
2 – score answers = displaying proficiency 
Sample N Mean StDev SE Mean 
Question 2-Pre 112 0.9375 0.5580 0.0527 
Table 4.21 WIAA Question #2 
Question #3—How should following a Christian worldview affect a person’s 
life? The answers were displayed on a 0-2 scale: 
0 – score answers = not displaying proficiency 
1 – score answers = approaching proficiency 
2 – score answers = displaying proficiency 
Sample N Mean StDev SE Mean 
Question 3-Pre 112 0.9018 0.4832 0.0457 
Table 4.22 WIAA Question #3 
Worldview Development Journal (WDJ) 
In the Worldview Development Journal (WDJ) Pre-Qualitative Measure #2, 
interactive reading ultimately guides the reader to a worldview determination based on 
his/her answers to leading questions.  The answers were displayed on 0-1 scale: 
0 – score answers = non-Christian Worldview 
1 – score answers = Christian Worldview 
Sample N Mean StDev 
SE 
Mean 
Christian Worldview Pre 45 0.2667 0.4472 0.0667 
Table 4.23 WDJ Christian Worldview Pre-Qualitative 
After the first reading, the worldview conclusions were as follows: 
• Christian – 12 (26.67 percent) 
• Pluralism – 10 (22.22 percent)  
• Relativism – 6 (13.33 percent) 
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• Skepticism – 6 (13.33 percent) 
• Mysticism – 3 (6.67 percent) 
• Monism – 2 (4.44 percent) 
• Nihilism – 2 (4.44 percent) 
• Panentheism – 2 (4.44 percent) 
• Pelagianism – 1 (2.22 percent) 
• Platonism – 1 (2.22 percent) 
Research Question #2:  Description of Evidence 
Research Question #2 - What changes in the student’s knowledge of Christian 
worldview occurred between the beginning and end of the course?  
Doctrine Worldview Interface (DWI) Post-Quantitative Measure and Comparison 
The results of the Doctrine Worldview Interface (DWI) Post-Quantitative 
Measure and its comparison to the DWI Pre-Quantitative results are as follows: 
Statement #1—I possess a Christian Worldview. The statement answer was 
displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev 
SE 
Mean 
I possess a Christian worldview 82 1.7927 0.6618 0.0731 
I possess a Christian worldvi_1 82 1.5854 0.6841 0.0755 
     
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.2073 0.7815 0.0863 0.0637 
 
µ_difference: mean of (I possess a Christian worldview - I possess a Christian worldvi_1) 
Table 4.24 Comparison of DWI Pre- and Post-Quantitative Statement #1 
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Statement #2—I possess a Worldview other than the Christian Worldview. 
The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev 
SE 
Mean 
I possess a worldview other tha 82 2.0366 0.8232 0.0909 
I possess a worldview other t_1 82 1.7073 0.6756 0.0746 
     
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.3293 0.8323 0.0919 0.1763 
 
µ_difference: mean of (I possess a worldview other tha - I possess a worldview other t_1) 
Table 4.25 Comparison of DWI Pre- and Post-Quantitative Statement #2 
Statement #3—The Bible is the most reliable text for shaping a Christian 
worldview. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
The Bible is the most reliable 82 1.6951 0.7318 0.0808 
The Bible is the most reliabl_1 82 1.3537 0.5527 0.0610 
   
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.3415 0.7891 0.0871 0.1965 
 
µ_difference: mean of (The Bible is the most reliable - The Bible is the most reliabl_1) 
Table 4.26 Comparison of DWI Pre- and Post-Quantitative Statement #3 
Statement #4—There are many reliable sources equal to the Bible for 
shaping a Christian’s life. The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev 
SE 
Mean 
There are many reliable sources 82 2.3780 0.8261 0.0912 
There are many reliable sourc_1 82 1.8415 0.8084 0.0893 
    
   Estimation for Paired Difference 
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Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.5366 0.8776 0.0969 0.3753 
 
    µ_difference: mean of (There are many reliable sources - There are many reliable sourc_1) 
Table 4.27 Comparison of DWI Pre- and Post-Quantitative Statement #4 
Statement #5—Humans are naturally sinful. The statement answer was 
displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev 
SE 
Mean 
Humans are naturally sinful. 82 1.4878 0.6525 0.0721 
Humans are naturally sinful._1 82 1.4390 0.6497 0.0718 
   
 Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.0488 0.8150 0.0900       -0.1010 
µ_difference: mean of (Humans are naturally sinful. - Humans are naturally sinful._1) 
Table 4.28 Comparison of DWI Pre- and Post-Quantitative Statement #5 
Statement #6—Humans are naturally sinless. The statement answer was 
displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Humans are naturally sinless. 82 1.5000 0.7412 0.0819 
Humans are naturally sinless._1 82 1.2927 0.5771 0.0637 
    
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.2073 0.7815 0.0863 0.0637 
 
µ_difference: mean of (Humans are naturally sinless. - Humans are naturally sinless._1) 
Table 4.29 Comparison of DWI Pre- and Post-Quantitative Statement #6 
Statement #7—Confessing faith in Jesus Christ, leading to re-birth, is the 
only way to salvation. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
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Sample N Mean StDev 
SE 
Mean 
Confessing faith in Jesus Chris 82 2.0366 0.8232 0.0909 
Confessing faith in Jesus Chr_1 82 1.7073 0.6571 0.0726 
    
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.3293 0.6677 0.0737 0.2066 
 
µ_difference: mean of (Confessing faith in Jesus Chris - Confessing faith in Jesus Chr_1) 
Table 4.30 Comparison of DWI Pre- and Post-Quantitative Statement #7 
Statement #8—There are many paths to salvation. The statement answer was 
displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev 
SE 
Mean 
There are many paths to salvati 82 2.659 0.984 0.109 
There are many paths to salva_1 82 2.244 1.025 0.113 
    
Estimation for Paired Difference 
Mean 
StDe




0.415 1.099 0.121 0.213 
    
µ_difference: mean of (There are many paths to salvati - There are many paths to salva_1) 
Table 4.31 Comparison of DWI Pre- and Post-Quantitative Statement #8 
Statement #9—Christians will resurrect physically and eternally after they 
die. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev 
SE 
Mean 
Christians will resurrect physi 82 2.4024 0.7513 0.0830 
Christians will resurrect phy_1 82 1.9878 0.8677 0.0958 
   
 Estimation for Paired Difference 
Mean 
StDe








µ_difference: mean of (Christians will resurrect physi - Christians will resurrect phy_1) 
Table 4.32 Comparison of DWI Pre- and Post-Quantitative Statement #9 
Statement #10—Physical and eternal resurrection is not an important belief 
in the Christian faith. The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Physical and eternal resurrecti 82 2.0976 0.7472 0.0825 
Physical and eternal resurrec_1 82 1.6829 0.7180 0.0793 
    
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.4146 0.8882 0.0981        0.2514 
 
µ_difference: mean of (Physical and eternal resurrecti - Physical and eternal resurrec_1) 
Table 4.33 Comparison of DWI Pre- and Post-Quantitative Statement #10 
Statement #11—Prayer is an essential Christian practice. The statement 
answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev 
SE 
Mean 
Prayer is an essential Christia 82 1.6707 0.6677 0.0737 
Prayer is an essential Christ_1 82 1.4634 0.5258 0.0581 
   
 Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.2073 0.7326 0.0809 0.0727 
 
µ_difference: mean of (Prayer is an essential Christia - Prayer is an essential Christ_1) 
Table 4.34 Comparison of DWI Pre- and Post-Quantitative Statement #11 
Statement #12—Prayer is unnecessary to the Christian. The statement answer 
was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Prayer is unnecessary to the Ch 82 1.5610 0.5900 0.0652 
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Prayer is unnecessary to the _1 82 1.4268 0.7375 0.0814 
 
   Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.1341 0.8279 0.0914 -0.0180 
 
µ_difference: mean of (Prayer is unnecessary to the Ch - Prayer is unnecessary to the _1) 
Table 4.35 Comparison of DWI Pre- and Post-Quantitative Statement #12 
 
Statement #13—The Christian has a mandate from God to serve the poor 
and vulnerable. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev SE Mean 
The Christian has a mandate fro 82 1.9878 0.6758 0.0746 
The Christian has a mandate f_1 82 1.7073 0.5981 0.0660 
    
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.2805 0.7075 0.0781 0.1505 
 
µ_difference: mean of (The Christian has a mandate fro - The Christian has a mandate f_1) 
Table 4.36 Comparison of DWI Pre- and Post-Quantitative Statement #13 
Statement #14—Serving the poor and vulnerable is not a foundational 
Christian practice. The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev 
SE 
Mean 
Serving the poor and vulnerable 82 1.8415 0.6933 0.0766 
Serving the poor and vulnerab_1 82 1.6829 0.7350 0.0812 
    
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.1585 0.8236 0.0909 0.0072 
 
µ_difference: mean of (Serving the poor and vulnerable - Serving the poor and vulnerab_1) 
Table 4.37 Comparison of DWI Pre- and Post-Quantitative Statement #14 
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Statement #15—Fellowship in Christian community is an essential Christian 
practice. The statement answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev 
SE 
Mean 
Fellowship in Christian communi 82 1.9024 0.5354 0.0591 
Fellowship in Christian commu_1 82 1.6829 0.5854 0.0646 
    
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.2195 0.6854 0.0757        0.0936 
 
µ_difference: mean of (Fellowship in Christian communi - Fellowship in Christian commu_1) 
Table 4.38 Comparison of DWI Pre- and Post-Quantitative Statement #15 
Statement #16—Fellowship is not a vital Christian practice. The statement 
answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Fellowship is not a vital Chris 82 1.8049 0.6747 0.0745 
Fellowship is not a vital Chr_1 82 1.5976 0.6641 0.0733 
  
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.2073 0.7656 0.0845 0.0666 
 
µ_difference: mean of (Fellowship is not a vital Chris - Fellowship is not a vital Chr_1) 
Table 4.39 Comparison of DWI Pre- and Post-Quantitative Statement #16 
Statement #17—Holiness is an essential Christian pursuit. The statement 
answer was displayed on the Likert scale:  
1 = strongly agree | 2 = agree | 3 = disagree | 4 = strongly disagree  
Sample N Mean StDev 
SE 
Mean 
Holiness is an essential Christ 82 2.0000 0.5666 0.0626 
Holiness is an essential Chri_1 82 1.7317 0.4981 0.0550 
    
Estimation for Paired Difference 
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Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.2683 0.6676 0.0737 0.1456 
 
µ_difference: mean of (Holiness is an essential Christ - Holiness is an essential Chri_1) 
Table 4.40 Comparison of DWI Pre- and Post-Quantitative Statement #17 
Statement #18—Christianity is only about what you believe, not what you do. 
The statement answer was displayed on the Likert scale:  
1 = strongly disagree | 2 = disagree | 3 = agree | 4 = strongly agree  
Sample N Mean StDev SE Mean 
Christianity is only about what 82 1.6463 0.6916 0.0764 
Christianity is only about wh_1 82 1.5244 0.6131 0.0677 
    
Estimation for Paired Difference 
Mean StDev SE Mean 
95% Lower Bound 
for μ_difference 
0.1220 0.7918 0.0874 -0.0235 
 
µ_difference: mean of (Christianity is only about what - Christianity is only about wh_1) 
Table 4.41 Comparison of DWI Pre- and Post-Quantitative Statement #18 
Worldview Identification and Articulation Assessment (WIAA) Post-Qualitative 
Measure #1 and Comparison 
The Worldview Identification and Articulation Assessment (WIAA) Post-
Qualitative Measure #1 results are as follows: 
Question #1—What is your worldview? The answers were displayed on a 0-2 
scale: 
0 – score answers = not displaying proficiency 
1 – score answers = approaching proficiency 
2 – score answers = displaying proficiency 
Sample N Mean StDev 
SE 
Mean 
Question 1-Pre 112 1.2857 0.6497 0.0614 
Question 1-Post 112 1.8750 0.3826 0.0362 
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µ_difference: mean of (Question 1-Pre - Question 1-Post) 
Table 4.42 Comparison of WIAA Pre- and Post-Qualitative Question #1 
Question #2—What are the key features of the Christian worldview? The 
answers were displayed on a 0-2 scale: 
0 – score answers = not displaying proficiency 
1 – score answers = approaching proficiency 
2 – score answers = displaying proficiency 
Sample N Mean StDev SE Mean 
Question 2-Pre 112 0.9375 0.5580 0.0527 
Question 2-Post 112 1.4643 0.5186 0.0490 
    













µ_difference: mean of (Question 2-Pre - Question 2-Post) 
Table 4.43 Comparison of WIAA Pre- and Post-Qualitative Question #2 
Question #3—How should following a Christian worldview affect a person’s 
life? The answers were displayed on a 0-2 scale: 
0 – score answers = not displaying proficiency 
1 – score answers = approaching proficiency 
2 – score answers = displaying proficiency 
Sample N Mean StDev 
SE 
Mean 
Question 3-Pre 112 0.9018 0.4832 0.0457 
Question 3-Post 112 1.3750 0.5045 0.0477 
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µ_difference: mean of (Question 3-Pre - Question 3-Post) 
Table 4.44 Comparison of WIAA Pre- and Post-Qualitative Question #3 
 
Worldview Development Journal (WDJ) Post-Qualitative Measure #2 and 
Comparison 
The results of the Worldview Development Journal (WDJ) —Qualitative Measure 
#2 and its comparison to its Pre-Qualitative counterpart is as follows.  The answers were 
displayed on 0-1 scale: 
0 – score answers = non-Christian Worldview 
1 – score answers = Christian Worldview 
Sample N Mean StDev 
SE 
Mean 
Christian Worldview Pre 45 0.2667 0.4472 0.0667 
Christian Worldview Post 45 0.4667 0.5045 0.0752 
    













µ_difference: mean of (Christian Worldview Pre - Christian Worldview Post) 
Table 4.45 Comparison of WDJ Pre- and Post-Qualitative  
The conclusions of the second reading on worldview were: 
• Christian—21 (46.67 percent) 
• Relativism—7 (15.56 percent) 
• Pluralism—6 (13.33 percent)  
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• Skepticism—4 (8.89 percent) 
• Mysticism—3 (6.67 percent) 
• Pelagianism—2 (4.44 percent) 
• Monism—1 (2.22 percent) 
• Finite Godism—1 (2.22 percent) 
• Nihilism—0  
• Panentheism—0  
• Platonism—0  
Research Question #3:  Description of Evidence 
Research Question #3 - What is the impact of this new course on developing a 
Christian worldview?   
 
 
Doctrine Worldview Interface (DWI) 
The results of the paired T-test and CI for the Doctrine Worldview Interface 
(DWI) —Quantitative Measure are as follows: 
DWI—Paired T-Test and CI 
Christian Worldview Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Other Worldview Pre/Post 
Null hypothesis H₀: μ_difference = 0 







Null hypothesis H₀: μ_difference = 0 




Many Reliable Sources Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Naturally Sinful Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Naturally Sinless Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Confessing Faith (Salvation) Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Many Paths (Salvation) Pre/Post 
Null hypothesis H₀: μ_difference = 0 







Null hypothesis H₀: μ_difference = 0 




Resurrection Unimportant Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Prayer is Essential Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Prayer is Unnecessary Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Christian Mandate to Serve Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Serving Not Foundational Pre/Post 
Null hypothesis H₀: μ_difference = 0 






Fellowship Essential Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Fellowship Not Vital Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Holiness Essential Pre/Post 
Null hypothesis H₀: μ_difference = 0 




Christianity Only Belief Pre/Post 
Null hypothesis H₀: μ_difference = 0 
Alternative hypothesis H₁: μ_difference > 0 
T-Value P-Value 
1.39 0.083 
Table 4.46 DWI Paired T-Tests and CI 
Worldview Identification and Articulation Assessment (WIAA) 
The results of the paired T-tests and CI for the Worldview Identification and 
Articulation Assessment (WIAA)—Qualitative Measure #1 are as follows: 
WIAA Paired T-Test and CI 
Question 1 – What’s Your Worldview? 
Null hypothesis H₀: μ_difference = 0 






Question 2 – What are the Key Features of the Christian Worldview? 
Null hypothesis H₀: μ_difference = 0 




Question 3 – How Should Following a Christian Worldview Affect a Person’s Life? 
Null hypothesis H₀: μ_difference = 0 
Alternative hypothesis H₁: μ_difference > 0 
T-Value P-Value 
-9.06 0.000 
Table 4.47 WIAA Paired T-Tests and CI 
The following are some of the students’ written responses to the questions. 
Question #2—Students in their own words: 
#9702—The key features of a Christian worldview are knowing Jesus as Lord and 
Savior, knowing Jesus is the only way to salvation, studying God’s word, having a 
personal relationship with God, etc. 
#0872—The key features are prayer, congregation, and service. The belief that Jesus died 
for our sins and in Him we will have eternal life. 
#9712—Jesus came, He died, [and] He rose from the dead. And He sent [the] Spirit to 
guide believers and make a difference in the world and to bring people to His Kingdom. 
#9720—Acceptance and confession of Jesus Christ as Lord and Savior. Filling of the 
Holy Spirit. Living a changed life in Christ compelling others to Christ. 
#0793—Jesus is the Son of God, [He] died, rose again, and He created the world. The 
Bible is our guide. 
Question #3—Students in their own words: 
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#0793—Their life should turn 180 degrees the other way. Their life now has purpose to 
share the Word of God and to live in Christ’s image.  
#9586—We should give every last piece of ourselves and our life over to Jesus for His 
work and his kingdom.  
#9595—You’re not given a life of easiness. But, no matter what happens, you remain 
faithful. You will help others and lead/teach them about Jesus. 
#9697—It should influence how the person perceives and reacts to this world. They 
should be able to know the difference between right and wrong acts, and then turn to God 
for guidance. They would live their life in righteousness and faith with our Savior. 
#0857—A person should naturally become less selfish, because they are glorifying God. 
They have less time to focus on selfish things. 
#9844—[It] improves our spiritual wellness, builds internal and external relationships, 
and gives deeper meaning to life. 
Worldview Development Journal (WDJ) 
The results of the paired T-tests and CI for the Worldview Development Journal 
(WDJ)—Qualitative Measure #2 are as follows: 
WDJ Paired T-Test and CI 
Christian / Non-Christian Worldview  
Null hypothesis H₀: μ_difference = 0 
Alternative hypothesis H₁: μ_difference > 0 
T-Value P-Value 
-3.32 0.001 
Table 4.48 WDJ Paired T-Tests and CI 
Some of the students’ responses in their own words were: 
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#0916—My worldview changed from Journal #1 to Journal #12 because I gained a better 
understanding of what it means to be a Christian. Because of this class, my knowledge… 
has changed and improved. 
#9679—I believe my worldview changed for one main reason. During Journal #1, I 
stated that God was not a personal being. Throughout the course of this class and 
discussions of Scripture, I have come to the realization that God is in fact a personal 
being. 
#9548—My worldview did not change, just my understanding of Christianity. I have a 
better understanding because of this class. 
#9595—I’ve been raised my whole life as a Christian, which I am. But, throughout this 
course, I have learned a lot more about our relationship with God. 
#0659—My worldview changed, because I previously put that I thought there was 
nothing objectively good or bad, and my answer changed. There are things like love [that 
are] objectively good, while things like rape are objectively bad. 
#1136—I believe that my faith in Jesus has greatly increased since the beginning of this 
class, because of the material and the passion of the professor. 
#9614—I know now more about who Jesus is and what Christianity consists of due to 
taking this class.  
#9719—I think what I learned in the class helped me separate my respect for other 
religions and how I actually view the world. 
Summary of Major Findings 
1) Statistically significant improvements were made in the quantitative measure and 
both qualitative measures.  
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2) Heavy syncretism was detected at the onset of the study.  
3) More work needs to be done regarding the doctrinal topics of salvation and 
resurrection.  
4) The rise of relativism and the retaining of pluralism observed in the study cannot 
be ignored.  
5) Students attributed their progress, in their own words, directly to the material and 
design of the course itself—a course intentionally designed to marry orthodoxy in 






LEARNING REPORT FOR THE PROJECT 
 
Overview of the Chapter 
The initial success of the research was notable. The research revealed statistically 
significant improvements made in the quantitative measure and in both qualitative 
measures. However, heavy syncretism was detected in several of the participants at the 
onset of the study. While progress was made, better results are desired in areas tied to 
doctrine of salvation and resurrection. Additionally, the notable presence of relativism 
and pluralism worldviews were represented within the student participants. Nevertheless, 
students attributed their progress, in their own words, directly to the material and design 
of the course itself—a course intentionally designed to marry orthodoxy in the classroom 
to orthopraxy via immersive experiences.   
Based on the initial success of the research and the pressing challenges present in 
our culture today, the researcher aims for further, more comprehensive work on multiple 
campuses and also in ecclesial settings. The researcher also strives for further study with 
less time constraints. More research spread out over the course of an entire school year 
would also be interesting. 
There is a disconnect in many college-aged students between stated Christian 
faith and the possession of a Christian worldview. What is often observed amongst 
students is a Christian faith in name only as their faith is not reflected in their worldview 
and lifestyle. BST 1010 Christian Life: Faith & Practice is a freshmen-level course at 
Warner University designed to employ an immersive presentation of basic Christian 
orthodoxy and orthopraxy with the goal of boosting Christian Worldview identification 
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and articulation amongst its students. This study has measured the effectiveness of this 
course in reaching its goal of using basic orthodoxy and orthopraxy to generate better 
Christian worldview identification and articulation from the beginning of the semester to 
the end. 
Major Findings 
First Finding  
Statistically significant development of Christian worldview. At the onset of 
the semester, I observed a majority population of students personally identifying with the 
Christian worldview. However, as the semester progressed, student knowledge in areas of 
both orthodoxy and orthopraxy increased. By the end of the semester, modest growth was 
achieved across every measure of orthodoxy and orthopraxy with statistical significance. 
Additionally, all students with a stated initial Christian worldview retained their Christian 
worldview along with a notable population of students adopting a Christian worldview by 
the semester’s end. Once again, statistical significance was achieved in this observation.  
This finding was easily the most significant—that the study collected statistically 
significant data for the quantitative measure and both qualitative measures which all 
showed modest improvements in Christian worldview identification and articulation. 
Students also showed growth in every area of orthodoxy and orthopraxy. Students who 
participated in BST 1010 Christian Life: Faith & Practice were exposed to a course that 
succeeded in advancing the Christian worldview.    
The literature review argued for a strong connection between doctrinal awareness 
and the employment of worldview. Students who approach their Christian faith 
orthodoxically are more apt to identify and practice a Christian worldview. Students who 
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identify with the Christian faith but are ignorant to orthodoxy tend to be more likely to be 
swayed by a competing worldview.  
The literature review also contended that higher education possesses an enormous 
responsibility to champion an orthodox Christian faith in order to cultivate a consistent 
Christian worldview. Institutions that dedicate themselves to sound, holistic biblical 
teaching are benefitting students with a worldview built immediately off of foundational 
Christian principles. However, a doctrinally sound experience void of an immersion into 
orthopraxy will fail to activate a Christian life. As such, higher education also has a 
responsibility to model right living and afford students the opportunity to participate in 
such a lifestyle. Communities of faith—in the biblical account and in church history—
honor God when they are cognizant to God’s call and eager to enact it.  
Second Finding  
The problem of syncretism observed and combatted. Though a majority of 
students identified with a Christian worldview at the onset of the semester, a deeper look 
into their views revealed an outlook that appeared to be Christian in name only. The 
Doctrine Worldview Interface (DWI) and Worldview Development Journal (WDJ) 
measures both indicated substantive inconsistencies between students’ declared 
worldview and their actual beliefs/worldview at the beginning of the semester.  
A significant portion of the student population began the year with divided 
allegiances. They were claiming aspects of the Christian worldview along with other 
worldviews. This matter of syncretism improved from the beginning to the end of the 
semester, but its presence alone is telling. 
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      Syncretism was anticipated in the literature review. Twenty-first century Western 
culture is an intricate blend of competing worldviews all jockeying for position within the 
populace. The problem of syncretism is thus suspected amongst a population of students 
who have largely been raised in a culture that has accommodated Christian faith but does 
not submit exclusively to a Christian worldview. Students have thus been introduced to 
competing worldviews their entire life with the result being that they claim Christian faith 
without possessing a working understanding of what Christianity is and what it looks 
like. Unless students have been raised in a household and community of intentional faith, 
it is unlikely they would possess an exclusively Christian worldview prior to the 
Christian Life: Faith & Practice course.   
Significant biblical support exists in both the Old and New Testament for 
concerted emphasis geared toward obedience and holiness within the covenant 
communities of faith. The Law given to Israel at Mount Sinai specifically calls for Israel 
to be a holy nation and kingdom of Priests (Exod. 19.6). The prophets reiterated Israel’s 
call to be a ‘light to the nations’ (Isa. 42.6, 49.6). In all instances, this singular dedication 
to live through the reality of God is motivated by a desire to expand God’s reign on the 
earth. Salvation for the world is at the epicenter of this consistent biblical theme, and 
applies to Christian higher education today.  
Third Finding  
Challenges of salvation, resurrection, and human nature. The two doctrinal 
topics that strayed furthest from orthodoxy amongst participating students at the 
beginning of the study were the topics of salvation and resurrection. Highly notable 
inconsistencies were detected amongst students in relation to their basic view of 
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salvation. Students expressed hesitance to the notion of one way to salvation through 
faith in Jesus Christ. Additionally, students showed similar levels of response to the 
antithetical claim that there are many paths to salvation. In a similar vein, students balked 
at the claim of a physical and eternal resurrection for the saints. Interestingly, while 
students were consistent in their support of the human sin nature (and opposed to a 
sinless nature), the data did not come back statistically significant.  
The doctrinal topics of salvation and resurrection showed improvement from the 
beginning of the semester to the end of the semester, but the overall data remains 
concerning. The finding of only partial statistical significance on human nature requires 
more research on this and the aforementioned key doctrinal/worldview topics.  
The absence of consensus in the areas of salvation and resurrection was notable at 
the beginning of the study. While progress was made in each topic, the data indicates 
significant progress is still necessary.  
Fourth Finding  
Rise of Relativism. Pluralism Retained. The results of the WDJ measures 
indicated a notable population of students who received Relativism and Pluralism as their 
worldview at the beginning of the semester. During the post-test measure at the end of the 
semester, Relativism actually added students being the only worldview other than 
Christianity to have notable increases. Pluralism lost some of its population from the 
beginning to the end of the semester but retained a notable percentage. In a post-truth 
culture, these results demand our attention.  
The literature review emphasized the need for an immersive classroom 
experience. More than a mere presentation of Christian orthodoxy would be necessary to 
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see optimal increases in Christian worldview in favor of relativism of pluralism. Students 
would need to experience the Christian faith. Practice on top of a knowledge transfer 
would prove critical. An immersion into the Christian life appeared necessary to move 
the proverbial needle. While the research indicated the greatest increases were in 
Christian worldview, the slight increase in relativism and the retention of pluralism 
revealed that a semester-long course does not provide ample time or sufficient 
experiences to alter a greater percentage of the population.  
Ironically enough, the theocratic context of governance in covenant Israel and the 
diversity of philosophy and faith in the first century Roman Empire generated both 
vibrant faith communities and a population of syncretism. This would seem to indicate 
the need for the Christian Life to be ongoing and readily fed. Otherwise, syncretism will 
certainly reemerge in any setting. 
Fifth Finding  
Merits of BST 1010 Christian Life: Faith & Practice. Students expressed in 
their own words the merits of the Christian Life: Faith & Practice course in both retaining 
and advancing Christian worldview from the beginning to the end of the semester. 
Intentional immersion is certainly a more magnetic phenomenon in aiming to expand the 
kingdom of God. The Bible proclaims that one needs more than doctrinal awareness to 
enjoy a fruitful Christian life. A holistic life experience is biblically substantiated.  
Ministry Implications of the Findings 
The course will continue to receive the support of the Warner University 
community and efforts are underway to partner with the athletic program, student life 
department, and other academic departments to provide an intentional, holistic 
Benbow 122 
 
presentation of the Christian life to Warner University students. There appears to be 
evidence to substantiate the claim that BST 1010 Christian Life: Faith & Practice would 
perform at a higher rate if afforded an additional semester. A year-long course would 
allow for more immersive experiences and a deeper doctrinal approach. If afforded an 
entire academic year by which to observe growth in the areas observed in this study, one 
wonders if modest gains would become larger. 
The implications of this study, however, reach beyond Academia. If an intentional 
immersion into orthodoxy and orthopraxy leads to modest gains over the course of one 
semester, one can only wonder what a modified, extended approach with a similar thesis 
could accomplish in an ecclesial setting. 
Limitations of the Study 
Time was a limitation in this study. Warner University students possess busy 
schedules. Nearly three-quarters of the student population participates in a Warner 
University athletic program, and all students were taking between twelve to fifteen credit 
hours of courses. Each student was also a first-year freshman. As such, this course was 
one of several responsibilities facing the students. Athletic commitments as well as other 
course work vied for the time and focus of our students during the duration of the 
semester. BST 1010 Christian Life had the students’ focus for approximately three hours 
a week. This course was certainly not central in their schedule.  
The study was male-dominant. This fact was an interesting discovery, and yet this 
was potentially beneficial. Women make up approximately 55 percent of the population 
in Catholic, Protestant, and Mainline denominations nationwide. Women account for 
nearly 60 percent of African-American church populations. The heavy male presence is 
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thus encouraging on a Christian campus and further establishes why the gains seen in the 
study are worth celebrating. The fact that this study presented an inverse of the American 
Christian population and yet still yielded statistically significant progress is notable.  
The study was also perhaps limited by the fact that the study occurred at a 
Christian institution. One wonders what such a study would look like if it were conducted 
at a state University where the student population were more representative of religious 
and ideological belief amongst American collegiate and yet perhaps this was suitable. 
The problem of this study specifically aimed to address students with a proclaimed 
Christian faith but minimal doctrinal education. Warner University seemed uniquely 
suited to gather such a student.   
Unexpected Observations 
The modest gains gathered across every area of observation was a pleasant 
surprise. While this was the stated goal of the study, accomplishing such a mark with 
statistical significance is nevertheless great affirmation of the effort put forth and was 
frankly unexpected.  
The intensity of the syncretism seen amongst the students, while suspected, was 
still surprising. This presence was especially clear in the Worldview Development 
Journal (WDJ). Several students were claiming a Christian worldview and also 
comfortable receiving an entirely different worldview after having completed the 
Anderson reading tied to the WDJ. The strength of the syncretism came into greater focus 
as various doctrinal lessons throughout the semester began to confront the specific areas 
where syncretism had been allowed to fester. 
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 The difficulties in gathering WDJ data was certainly unexpected. From within a 
pool of 138 students, several students failed to submit either the pre-semester or post-
semester journal. This could have been due to the special instructions for submission that 
aimed to ensure the anonymity of the students participating in the study. Additionally, 
there were several students who failed to participate correctly. The book calls for students 
to continue reading until the book tells the students to stop at which point they have 
acquired a worldview. A large portion of students mistakenly believed they had 
completed the exercise prematurely. This study would certainly have been strengthened 
by better participation in the WDJ measure. 
The importance of Christian heritage was brought to light by the students’ own 
words. Several students either noted their upbringing in why they retained a Christian 
worldview across the semester-long study, or that this upbringing provided context for 
the student to essentially fight for the development of a true Christian worldview if their 
original worldview was something other than Christian. Students who came from 
intentional Christian communities brought a unique approach to the study that, if the 
study were to be repeated, would be an area of focus. This finding will also certainly lead 
to a recommendation to see such a study carried out in an ecclesial setting. 
Recommendations 
What this initial study appears to have accomplished is establishing legitimacy for 
further, more advanced study. If even under the limitations of one semester, and with 
only an intentional approach coming from a single three-hour course, one cannot help but 
wonder what such a study might find if a Christian institution were to confront this topic 
from every angle. I am imagining a study that would utilize the Student Life Department 
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through Warner University Chapel as well as the Athletic Department through consistent 
small group discussions.  
            Perhaps more importantly, the question arises as how would a year-long course 
perform versus a semester-long course? If BST 1010 Christian Life: Faith & Practice 
were a two-semester course, there would be an opportunity for far more immersive 
experiences and an even deeper introduction to Christian doctrine. One also wonders if 
the pre/post model of testing would benefit from a longer amount of time between the 
tests.  
Finally, I recommend this study be employed not exclusively in an academic 
setting but also an ecclesial context. I would be interested in observing how such a study 
could be carried out in the setting for which prayer, fellowship, and service are carried 
out intentionally on a weekly basis. The immersive nature of such a study would be far 
more intense than what a freshmen-level course even at a Christian institution could 
manage to conduct. 
Postscript 
Given the limitations of the study in regard to time, one is perhaps most 
encouraged by the students who recognize that this course did not serve a purpose only in 
a moment. BST 1010 Christian Life: Faith & Practice will hopefully prove to be catalytic 
in its impact on students. Some students seemed to recognize that they are only beginning 
a journey, thus any progress is to be appreciated. Below are the reflections of two 
students who—according to the parameters of the study—failed to achieve the desired 
outcome of articulating and receiving a Christian worldview. Nevertheless, their words 
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seem to embody the spirit of this initial study and the continued work that will be birthed 
out of it: 
#9781 | Pretest outcome – Pluralism | Posttest outcome – Pelagianism—My worldview 
changed because of this class and hearing Mr. Benbow lecture about Christianity. 
#0630 | Pretest outcome – Pluralism | Posttest outcome – Pelagianism—I believe my 
worldview changed because I have been exposed to a new environment that I was not 
originally used to. Even just being in this class has changed my view on certain topics 
and opened my eyes to new ways of thinking. I believe my worldview changed for a 
good reason. It shows that I am growing in myself and allowing me to realize more about 





















Journal Submission #1 
This journal is in conjunction with your interactive reading of James Anderson’s book 
What’s Your Worldview? 
To begin, read pages 11-16. This will introduce you to the style of the book. Next, begin 
on page 19, and follow the prompts at the end of each page until you reach a conclusion. 
REMEMBER, there are no wrong answers… just answer each question honestly, and see 
where you end up! 
 Tracking your progress 
 Page 19 – Answer = _____ 
 Pages 20-21 – Answer = _______ 
 Page XX – Answer = _______ 
  Continued until… 
 Final Conclusion: Worldview =  ________ 
Application 
 How many of these questions, prior to today, have you ever given careful thought 
toward? Were any questions particularly challenging to you? If so, which ones?   
Worldview  
 How well does you feel your worldview conclusion describes you at this time? 
What about the way you view the world do you believe led to the worldview you 
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currently identify with? Do you suppose your worldview might change, or do you feel 






Journal Submission #12 
This journal is in conjunction with your interactive reading of James Anderson’s book 
What’s Your Worldview? 
To begin, read pages 11-16. This will introduce you to the style of the book. Next, begin 
on page 19, and follow the prompts at the end of each page until you reach a conclusion. 
REMEMBER, there are no wrong answers… just answer each question honestly, and see 
where you end up! 
 Tracking your progress 
 Page 19 – Answer = _____ 
 Pages 20-21 – Answer = _______ 
 Page XX – Answer = _______ 
  Continued until… 
 Final Conclusion: Worldview =  ________ 
Application 
 What worldview to you have for Journal #1? Did your worldview change?  
Worldview  
 Why do you believe your worldview did or did not change between Journal #1 
and Journal #12?   
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APPENDIX B  
Consent Forms 
 
INFORMED CONSENT  
WARNER UNIVERSITY 
Project Title: When Students Follow Jesus: Toward a Basic Christian Doctrine 
Principal Investigator: Mr. Ty Benbow 
Purpose of Project: Identify if any link exists between a student’s ability to articulate 
Christian worldview and a student’s exposure to learning and/or retaining a basic 
Christian orthodoxy/orthopraxy. 
 
Procedures: Two 5-minute pre-post semester handwritten questionnaires regarding 
Christian Worldview. Two 15-minute pre-post semester online surveys regarding basic 
Christian Doctrine. Two 15-minuete pre-post journal submissions in which the student 




CONDITIONS OF PARTICIPATION 
Participating in this project is voluntary, and refusal to participate or withdrawing 
from participation at any time during the project will involve no penalty or loss of 
benefits to which the subject is otherwise entitled. Student participation in this study will 
have absolutely no bearing on a student’s grade in the course. Mr. Benbow may terminate 
participation of a subject or the project entirely without regard to the subject’s consent. In 
the event of questions or difficulties of any kind during or following participation, the 
subject may contact Mr. Benbow as indicated in the syllabus above. 
 
CONSENT 
I have read the above information and my questions and concerns, if any, have 
been responded to satisfactorily by Mr. Benbow.  I believe I understand the purpose, 
benefits, and risks, if any, of the study, and give my informed and free consent to be a 
participant. I also understand that I am able to terminate my participation in this study at 
any time, and that my participation in this research will not impact my grade in this 
course. 
 
   _____________________________________  ________________________ 
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